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ABSTRACT

RE-MAKING OF SPACE: HOW UIGHUR IMMIGRANTS
COPED WITH THE UNFAMILIAR

Home is at the heart of daily life as a place and a special relationship therewith
and, as a notion that grants a unique source to look through the window to the notions of
attachment, desire, need and dilemma, is also the space to look into where the same
issues brought into individuals’ lives by international migration. The aim of this thesis
research is to understand Uighur immigrants’ adaptation process with the new
environment and provide an insight into the scholarly work about adaptation and

integration processes on the migratory process.

Even if those who have left their iome have been able to find a new house to live
in; transforming that house into a home requires a certain time and experience. So, what
necessities that this transformation demands? If the transformation process understood
elaborately, will it be manageable in terms of it's the impact on individuals and
communities? Hence, this thesis research intends to enlighten the mentioned process by
providing an insight into knowledge of an immigrant family’s experiences in making

the unfamiliar familiar.

To comprehend the ways of how home constitutes the feeling of belongingness in
immigrants’ daily lives, thesis research starts with analyzing how migratory theories
explained the effects of migration on individuals’ lives. Then, research continues to
look through how sense of place portrays its reflection in migratory process.
Afterwards, the theoretical knowledge has been gained used for interpreting the
experiences of an immigrant family’s during their adaptation process. Finally, thesis
study completes its research by revealing the effects of home environment into

immigrants’ daily lives, and creates a basis for further discussions.

[linur Can
MSc. in Department of Architecture
Supervisor: Prof. Dr. Burak Asiliskender
July 2020
Keywords: Immigration, Place-Making, Home, Sense of Belonging, Uighurs
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OZET

MEKANIN YENIDEN URETIMI: UYGUR GOCMENLERIN
BILINMEYENLE BASETME SURECLERI

Ev, bir mekan ve insanlara sagladig: iligkiler biitiinii olarak gilinliik yasamin
vazgecilmez bir parcasidir. Go¢ deneyimi ile ortaya ¢ikan kosullar, kavramin benzersiz
bir baglilik, arzu, ihtiyag ve ikilem kaynagi gibi Ozelliklerini 6ne c¢ikmaktadir.
Glinlimiize degin, gogmenlerin yasam ve ev alanlarina iliskin pek ¢ok sey yayinlanmig
olsa da yuva kavraminin ge¢misi ve asina olunan evi terk etmenin etkilerini ve onu
disarida yenileme ihtiyacin1 kesfeden yeni bir aragtirma ydntemi; go¢ deneyiminin

gdecmenler iizerindeki etkisini anlamak tizere oldukca faydali olacaktir.

Yuvasini geride birakan kisiler, fiziksel olarak i¢cinde yasayacaklari yeni bir ev
bulabilmis olsalar bile; o evin yuvaya doniismesi belirli bir yasanmislik ve deneyim
stireci gerekmektedir. Peki bu siire¢ hangi olgular1 barindirir? Dahasi, bu doniisiim
stirecini dogru anlamak; go¢ hareketinin bireyler ve toplumlar tizerindeki etkisini
insancil bir sekilde yonetebilmek miimkiin kilar m1? Bu sorular 1s18inda, tez ¢aligmasi,
Uygur kokenli gé¢men bir ailenin deneyimleri iizerinden, go¢ deneyimleri ve ev

algilarin1 anlamak tizere hazirlanmstir.

Tez calismasi, arastirma siirecine go¢ teorilerinin gdcilin bireylerin yasamlari
iizerindeki etkilerini nasil agikladigini analiz etmekle baslar. Ardindan, yer algisinin gé¢
siirecindeki roliinii inceleyerek arastirmasmi devam ettirir. Onciil arastirma siireci
sonunda kazanilmis teorik bilgiler, go¢ deneyiminin giinliik yasama etkisini, gd¢men bir
ailenin adaptasyon deneyimlerini iizerinden yorumlamak da kullanilir. Son olarak, tez
calismasi, yuva kavraminin gogmenlerin giinliik yasamlari iizerindeki etkilerini ortaya

cikararak arastirmasini sonuglandirir ve ileri tartigmalar icin bir temel olusturur.

[linur Can
MSc. in Department of Architecture
Supervisor: Prof. Dr. Burak Asiliskender
Temmuz 2020

Keywords: Gog, Yer-Edinim, Ev, Aidiyetlik, Uygurlar
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Chapter 1

“Everyone has the right to seek and to enjoy in other countries asylum from

persecution.”

Universal Declaration of Human Rights, article 14.1

Introduction

Researches have shown that it is not possible to achieve a full understanding of
the contemporary migratory process by focusing on one discipline, or by relying on a
single level of analysis. Thus, this thesis research intends to analyze Uighur immigrants’
-who immigrate to Kayseri as a small group consisting of approximately 300 people in
1965 due to ethnical and cultural assimilation enforced by China- adaptation process
with the unfamiliar environment and to discover the effects of the place related notions
on this adaptation process.

The basic question that this study has built its context on is “In what ways place
and space experiences shape the migrant’s adaptation process?” Migration, as it is
known, is a movement of individuals or collectives to another place due to various
reasons whether forcibly or voluntarily. Individuals establish a bond to the place where
they live in, and migration -by leaving that place behind- demolishes that bond and
establishes a new one with the new place. Therefore, it is crucial to comprehend the
migratory process through grasping the sense of belonging and their experience in

place.



This thesis research is focusing on that re-bonding process and discovers its

possibilities by analyzing Uighur immigrants’ place-making experiences with the
purpose of understanding how they have coped with the situation. As it was mentioned
above, migration basically defines a shift in place, and implies a kind of rootedness; it
forces individuals to leave their home and create a new one. Within that point of view,
migration questions the sense of place and sense of home by being in one and getting
out from another.
Many geographers, philosophers -like Yi-Fu Tuan, Edward Relph, Christian Norberg-
Schulz, Martin Heidegger and so on- proved that individuals define themselves through
the experiences of place and space, therefore, along with the issues regarding home,
migrants will face issues of sense of belonging and identification. Thus, it is crucial to
think through the perspective of individuals’ relations with the place in terms of
belonging and identification to understand the issues of adaptation of migrants. From
this perspective, this thesis analyses how Uighur immigrants coped with the unfamiliar,
through individuals’ sense of place, place attachment, sense of belonging and place-
making experiences.

As a child of an immigrant, I have grown up with stories about the journey that
my parents had taken when they have immigrated, the difficulties that they have faced
through the adaptation processes of their new situation. Thus, it is also important for me
to understand the roots of my family and how they have re-established those roots on a
new place. Henceforth, Uighur immigrants have been selected as the focus group in this
thesis research.

Over the past three decades, migration has emerged as a significant phenomenon
around the World. According to the United Nations High Commissioner for Refugees
(UNHRC), in the middle of 2020, the number of the people of concern has reached 79.5
million people worldwide. This number was around 71.4 million in 2017 when this
thesis study initiated its research phase and within these three years, more than 8 million
people had to leave their home. This increase shows that the issue of migration demands
an urgent solution. It is safe to say that, the world is facing the results of mass migration
waves both forcibly and voluntarily. This creates a problematic dialectic which needs to
be understood if the aim is to handle migration in such a way that it becomes the
solution itself, as it should be, rather than being the cause of further problematic issues;
such as racism, marginalization, polarization, assimilation, and so forth. Therefore, it is

important to find and understand the dynamics behind the migratory process that could



be the cause of such negative outcomes. The aim of this thesis study is to provide an
insight for the mentioned dynamics by looking into Uighur immigrants’ migratory
experiences and how they coped with an unfamiliar environment.

The thesis adopts Narrative Research, and In-depth Interview as methods in order
to fully grasp the adaptation processes of Uighur immigrants’ and provides an
assessment on Uighur immigrants’ place and space experiences in their new
environment.

The insight gained from literature provides a conceptual framework to understand
the relationship between place related notions and migratory process. Narrative research
provides information about the daily life of Uighur immigrants through in-depth
interviews to discover their adaptation processes. Case study provides information
about Uighur immigrants’ former and new settlements by comparing their old and new
neighborhoods and detect the similarities and differences between them in terms of
spatiality and morphology.

To be able to understand the phenomenon of migration thesis research follows
those steps;

Chapter 2 provides an assessment of migratory theories in the fields of
anthropology and economy and relates those theories with place experiences.

Chapter 3 looks into the notions -place, place-attachment, the identity of place,
sense of belonging- that are in relation with the migratory process which was revealed
in Chapter 2, and examines the ways of getting a beneficial approach from those notions
in the migrants' adaptation process, which are the experiences of place-
making and home-making.

Chapter 4 gives the information gathered from fieldwork and in-depth
interviews. An overall assessment of the previous chapter by comparing it with Uighur
immigrants’ experience.

Finally, Chapter 5 gives the overall assessment of the findings in this research
and suggestions for further studies.

As Castles (2010) pointed it out, the inquiry on the notion of migration should
cover the social transformations of individuals —who are dealing with the migration as
an experiencer or an observer- with its complexity, variability and contextuality. The
theoretical concepts suggested by social scientists to understand migration reflects the

industrial era's conditions, social institutions, demography and politics; which cannot



meet today's conditions and scholars must develop new ideas, concepts and hypotheses
for the term (Massey 1999).

The aim of this thesis research is to understand Uighur immigrants’ adaptation
process with the new environment and provide an insight into the scholarly work about

adaptation and integration processes on the migratory process.



Chapter 2

“Those who have the good fortune to be
able to devote their lives to the study of the
social world cannot stand aside, neutral
and indifferent, from the struggles in which
the future of that world at stake.”

Pierre Bourdieu, Act of Resistance

Changing Conceptualization of

Migration

This chapter provides a literature review on geographic mobility to create a basis
for discussing the Uighur immigrants’ experiences of place and how this experiential
relation effect their migratory processes. The scope of the chapter is to draw a
conceptual framework for the thesis study in order to understand the issue of migration

through its roots and basis.

The refugee crisis, occurred in 2011 caused by the conflict in Middle East,
alarmed politicians, governments, NGOs, scholars and most importantly public to find
solutions for inhumane conditions caused by the negative outcomes of geographic
mobility. Even though, the issue demands an urgent solution today, actually, the act of
place-shifting in the times of need is an instinctive act in the behavioral pattern of
human beings; it is the basic part of human-beings’ claim on the territory; if a particular
place starts to become difficult to live in-whatever the reason is-, human-beings leave
that place and re-settle in another one. When dealing with the results of mass migration

waves caused by war, famine, conflict or economic reasons; the reactionary problematic



dialectic needs to be understood if the aim is to handle migration in such a way. Then it
becomes the solution itself, as it should be, rather than being the cause of further
problematic issues; such as racism, marginalization, polarization, assimilation, and so
forth. Therefore, collaborated studies are now in high demand in responding the issues
related with migration if the aim is to find urgent solutions with proper analysis. This
thesis research intends to understand integration issues in migratory process by
analyzing the experiences of Uighur immigrants through their nearly 60 years of
resettlement history, and hopes to enlighten the current migration crisis with such tested

methods.

The scope of this chapter is to understand the commonality between various forms
of migrants, discover the relationship between geographic mobility and place related
notions, and finally draw a conceptual framework for the thesis research; how it would
help to scholarly work on adaptation of immigrants by analyzing place experiences of

Uighur immigrants.

2.1 Understanding Geographical Mobility

There are various terms and explanations in literature for the notion of geographic
mobility as in an experiential way of identifying, such as; assisted migration',
clandestine migration®, displacement’, emigration*, forced migration’, immigration®,

individual migration’ , internal migration®, international migration®, irregular

! the movement of migrants accomplished with assistance of a government, as opposed to spontaneous, unaided
migration.

2 Secret or concealed migration in breach of immigration requirements. It can occur when a non-national breaches the
entry regulations of a country; or having entered a country legally overstays in breach of immigration regulations.

3 A forced removal of a person from his/her home or country, often due to of armed conflict or natural disasters.

4 The act of departing or exiting from one State with a view of settle in another. International human rights norms
provide that all persons should be free to leave any country, including their own, and that only in very limited
circumstances may States impose restrictions on the indvidual’s right to leave its territory.

3 General terms used to describe a migratory movement in which an element of coercion exists, including threats to
life and livelihood, whether arising from natural or man-made causes.

¢ A process by which non-nationals move into a country for purpose of settlement.

7 Cases where persons migrate individually or as a family. Such movements generally are self-financed or have
individual, organizational or Government scholarship, as opposed to mass scheme programmes.

8 A movement of people from one area of a country to another for the purpose or with the effect of establish- ing a
new residence. This migration may be temporary or permanent. Internal migrants move but remain within their
country of origin.



migration'®, labour migration'', mass/collective migration'?, orderly migration’, re-
emigration'®, return migration'’, secondary migration's, spontaneous migration'’; but

the action itself represents the core of the phenomenon.

Within that perspective, the phenomenon of geographic mobility gives an insight
into the behavioural patterns of the human being's relationship with place, through the
experience of a shift in locations. The quest of understanding geographic mobility,
through the insight of social and socio-spatial relations, requires a deep research into the
fields related to sociology, economy, psychology, politics, geography and architectural
theory. As Castles (2010) pointed it out, the inquiry of geographic mobility should
cover the social transformations of individuals' -who are dealing with the mobility by
experience or as an observer- by means with its complexity, variability and
contextuality. Geographic mobility, whether it occurs forcibly or voluntarily, is an act
of place-shifting, the re-settlement of human's from one place to another; therefore
within this section, the aim is to draw a conceptual framework to understand the
dynamics of geographic mobility in a broader sense, considering the its roots in the

individuals' relation with place.

Ever since the world faced with results of mass migration, one of the primary
interests among scholars is to provide general explanations for the phenomenon of
migration; yet the phenomenon of migration is too complex and multifaceted to be

understood by a single theory, or even, from a single perspective. The scope of this

 Movement of persons who leave their country of origin, or the country of habitual residence, to establish themselves
either permanently or temporarily in another country. An international frontier is therefore crossed.

10 Movement that takes place outside the regulatory norms of the sending, transit and receiving countries. There is no
clear or universally accepted definition of irregular migration.

' Movement of persons from their home State to another State for the purpose of employment. Labour migra- tion is
addressed by most States in their migration laws. In addition, some States take an active role in regulating outward
labour migration and seeking opportunities for their nationals abroad.

12 The sudden movement of large number of persons.

13 The movement of a person from his/her usual place of residence to a new place of residence, in keeping with the
laws and regulations governing exit of the country of origin and travel, transit and entry into the host country.

14 The movement of a person who, after having returned to his/her country of departure, again emigrates.

15 The movement of a person returning to his/her country of origin or habitual residence usually after spending at
least one year in another country. This return may or may not be voluntary. Return migration includes voluntary
repatriation.

16 A country from which people leave to settle abroad permanently or temporarily.

'7 An individual or group who initiate and proceed with their migration plans without any outside assistance.
Spontaneous migration is usually caused by push-pull factors and is characterized by the lack of State assistance or
any other type of international or national assistance.



chapter is to understand the migration theories that have been developed by Ravenstein,
1889, Lewis, 1954, Todaro, 1976, Arango, 1985, 2000, Massey, 1999, Castles, 2010

and draw a conceptual framework for the thesis research.

In his book, "The Laws of Migration", Ravenstein (1889, p.286) explains the
basic motivation behind migration, regardless from the man-made or environmental
conditions, arises from the desire of human beings to "better themselves in material
respects." (Ravenstein, 1889, p.286, as cited in Arango, 2000). Ravenstein's studies aim
to prove that there are certain behavioural commonalities in the migratory process.
Thus, he proposes a law for migration, consists of seven articles, which are briefly

mentioned below (The Laws of Migration, Ravenstein, 1889, p.198-199);

Ripple Effect: In most scenarios, migrants prefer the short distance to proceed,
and that act triggers the migration movement in resettled place. On a universal scale, the
direction of the migration waves is set towards the great centre of commerce and

industry.

Step by Step: The rapid urban development as a result of industrial and
commercial progress, causes the rural inhabitants around a prospering city to migrate
there. The migration flow from rural to urban areas results with dilution in these rural
settlements, encouraging people coming from distant areas to settle in these diluted

places.

Dispersion and Absorption: The ultimate purpose of the migration movement is
to benefit from the prosperity of the city. This purpose creates the process of dispersion

and absorption.

Chain Effect: Migration takes place within time and space. Each migration wave
triggers another one, thus, once migration begins, it has the tendency to propagate in

time and space as a result of this chain effect.

Direct Migration: Migrants who take long distances in the migratory process to
benefit from the possibilities a great centre of commerce and industry causes a wave of

direct migration.

Rural-Urban Dialectic: The locals in urban areas are keen to stay in their habitats
when their settlements absorb mass migration flows, while the locals in rural areas are

prone to migrate when they faced with migrants.



Female-Male Dialectic: Females are prone to migrate in a short distance, but

male preference is to migrate in a long distance.

The motivation behind individuals or communities move from one place to
another reflects the climate of the Industrial Era, but also repeat itself in the dense air of

the Second World War.

Arthur Lewis' model of "Economic Development with Unlimited Supply of
Labour" provides an effective model of development in dual economies which
migration plays a significant role (Lewis, 1954). Even though the theory suggested by
Lewis represented a comprehensive understanding of migration by analyzing the issue
from an economical perspective, it was a model for development rather than being a

comprehensive migration theory.

Migration theories should be versatile, which can be traced through in so many
aspects of human behaviour. With that in mind, another inspiring migration theory
followed the steps of neo-classical theory of migration, suggested by Todaro, which
explains the reason behind an individuals response to spatial redistribution by
emphasizing the need for "better" well-being in terms of getting a sufficient tangible or

intangible benefit from a shift in locations (Todaro, 1976).

The theoretical concepts suggested by social scientists to understand migration
theory reflects the industrial era's conditions, social institutions, demography and
politics; which cannot meet today's conditions and scholars must develop new ideas,
concepts and hypotheses for the term (Massey 1999). Even though it offers an inspiring
set of possibilities for the contemporary migratory process to set the basis on, the
problematic issue in the neoclassical theory of migration is its difficulties to come to
terms with reality (Arango, 2000). Around 1945, migration theory has undergone
through eye-catching changes, due to new forms of migration based upon entitlements

(Massey, 1999).

Among the scholars, the term migration often seen as a negative action which
causes unfortunate circumstances while the term of geographic mobility implies the

positive aspects of the action (Castles, 2010).

As it was mentioned above, migration is a solution rather than being a problem, so

it is important to understand the steps that human-beings are taking in a way to



accomplish migration if the aim is to understand the negative and positive aspects of the

action.

Throughout the chapter, the basic needs and requirements of geographic mobility;
its effects on individuals and communities; individuals' response to the action will be

revealed in order to understand the experiences in the migratory process.

Geographic mobility refers to the movement of people or communities from one
location to another whether it occurs voluntarily or forcibly. Over the past two decades,
the conceptualization of mobility, as a movement in space and place, has been
reshaping around the social changes that individuals and communities go through
(Castles, 2010; Pucci, 2016). Geographic mobility is one of the reasons behind the
transformations in politics, economics and social relationships (Castles, 2010); within
that point of view, it is important to develop new ideas on the issue of mobility in order
to deal with it efficiently. The notion of globalization implies fluidity and openness,
which makes it possible to think beyond borders in cultural, economic and political
terms (Urry, 2007). In result, movement of individuals or communities has started to
gain great importance, so that older ideas and conceptualizations on mobility are no
longer relevant (Castles, 2010). There is a great discussion for defining and analyzing
the geographical mobility over the massive waves of migration in the post war era since
World War II, (Massey, 1999, Urry, 2007; Castles, 2010; Pucci, 2016; Lems, 2016);
this thesis study suggests that individuals' experiences of the place are the core of the

action.

The place is an indispensable part of the human experience. Individuals define
themselves in relation with each other and their surroundings. And, the place is where
all of these relations take place and root (Auge, 1995; Dovey, 1999; Heidegger, 2001;
Norberg-Schulz, 1976; Relph, 1976, Tuan, 2001). If the aim is to understand the social
changes that have been caused by mobility, it is crucial to think through the insight,

provided by literature on the place and place-related notions.

2.2 Spatiality of Geographical Mobility

Geographical mobility, as Lems (2016) pointed out-whether it occurs forcibly or
voluntarily- started to represent an interesting example in the search of defining the
meaning of place with the dialectic of "being-in and out-of-place". Within that scope,

the phenomenon of mobility questions the links between individual and space and place

10



in two dialectics; first is being in it, rooting to one, and second is being out of it,
rootedness in another. Thus, it could be said that the core of the experiences of mobility,
regardless of the cause, are the experiences’ of being an insider or an outsider. As it was
mentioned at the beginning of the chapter, mobility is a comprehensive term that covers
migration, immigration, displacement, emigration, and so forth. Within this section, the
meanings and the experiences of the notion will be classified and the basic action
behind the term will be revealed. Understanding mobility through the traces of routes,
paths, flows and connections is the best approach that could be followed (Adey, Bissell,
Hannam, Merriman, & Sheller, 2014). With that in mind, classification of the term’ has
four main aspects, which are; cause, location, legal status and population. And in
addition to those four aspects, the power behind the action has importance in identifying
the term (table 2.1.1).

As can be seen, various terms and explanations are referring to geographic

mobility according to their way of occurrence, but the basic commonality in all these
terms is the shift in locations. Relph defines place as “a naive and variable expression
of geographical experience” (Relph, 1976, p. 4). Therefore, it is safe to say that place
and place-related notions could provide a basis for discussing migratory processes if the
aim is to understand the action from its roots.
Through the table 2.1.1, it can be seen that the commonality between the various act of
migration is location, population and the power behind it where it is safe to say that,
regardless from the cause, geographic mobility is an action resulting with a shift in
place. Norberg-Schulz (1980, p.6) defines place as a phenomenon, something more than
just a location, as a comprehensive term for existence. Relph (1976, p.1) underlines the
significance of place in human experience, by emphasizing that place is the root and the
source of humans' existence. Tuan (2001, p.8) defined experience as a term that
contains all the knowledge about an individual's perception of reality. Within that
perspective, migration effect the migrant’s place related perceptions, by eroding the
bonds with the roots and creating new ones with the unfamiliar.

Relph (1976) uses the terms insideness and outsideness for describing the
relations between people and place. He argues that to be an insider, individuals must
develop a relationship with place, within this relationship, there is a need for belonging
and identify with it, which could establish on any sort of experience through the place.
In parallel, Tuan (2001) also emphasizes being an outsider is related to human beings

non-existing relation with the place they live in.
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Norberg-Schulz (1976) claims being an insider is the outcome of the intention
behind conceptualizing the notion of place, that is to exist in somewhere, being a living

part of the place.

Lyndon (1962; as cited in Relph, 1976) suggest that being an insider demands
knowledge of self-orientation, provides an insight into the day-to-day lives of

individuals’ in a place.

Hufford (1992) suggests that enhancing the sense of belonging to a locale or
region is beneficial in individuals’ self-identification and helps them to distinguish

themselves from being an outsider.

Cresswell (2004) associated the terms outsideness and insideness with the notion
of the sense of belonging, simply by the feeling of belonging to a place. Individuals
become an insider; nevertheless, constructing a sense of belonging requires a deep
connection. There must be a give and take the relation between the entities. On the
contrary, outsideness or being an outsider implies the experience of place as a traveller,
being a stranger to a place, the lack of the experience in place therefore the absence of

place attachment (Riley, 1992).

Altman & Low (1992) relates the notion of insideness with individuals’ bonding
with the place, as a part of defining feature for place attachment, and sets it as an
inseparable term for the sense of place, place identity. The notion of place attachment is
integral to individuals’ self-definition, as well as to community members’ sense of
group identity. From a different way of view, Ruddick (1996) suggests that beside
individuals’ own experience in place, there is also another aspect in identifying
outsiders or insider which comes from the communal acceptance; that who is allowed in

or who is excluded.

The focal point of the explanations above is that there needs to be a sense of
belonging which built over time by being in a meaningful relationship with place.
Within that scope, it can be said migrants are considered as an outsider -by themselves
and also the locals- in the host land but in time they will turn into an insider, and this

thesis study intends to analyze the process of turning an insider from an outsider
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2.3 Review

The conclusion of this chapter provides an overall assessment to look deeper into
migrants’ experiences, which are the place itself, place attachment and the sense of
belonging. Even though there are solid migratory theories in the literature, they cannot
fully comprehend the process of migration. The theories are beneficial in explaining the
notion of migration according to their effects on economy, society, and politics but,
there is a missing ingredient which, according to thesis study, is the dynamic
relationship between individuals and place. As an indispensable part of human
experience, the place is the core of all the meaning in individuals’ rationalization of
their existence; and since migration as an action results with a shift in place, needs to be
understood through place and place-related notions if the aim is to understand the
process fully. Therefore, within the second section, place itself has been emphasized as
the common ground where all kinds of migratory experiences take place, and its relation
to the migratory process had also been revealed. Hence the next chapter will focus on
the process of how migrants transform into an insider from an outsider by looking into

their relationship with place.
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Chapter 3

“I may not know who I am, but I know where I am from.”

Wallace Stegner

Place-Making as an Actor in

Migratory Process

This chapter intends to reveal the dynamics behind migrants’ behavioural pattern
in an unknown place. While Chapter 2 provides the knowledge on the pioneer works on
migration theory, it also shows that, although there are many solid and applicable
migration theories in the literature, yet there are still missing explanations for
understanding migrants’ behavioural pattern. Individuals’ relation with the place, their
bonds with it could be the mentioned missing part to understand migrants’ behavioural
attitudes in the migratory process. Therefore, it could be said that the process of place-
making is a basic tool which can be used for understanding the behavioural pattern of
migrants. The place-making is a process which establishes on cumulative experiences
gained from individuals’ relation with the place and also, is a step for becoming an
insider. The experience of place-making generates a bond for individuals with a place
that they had to interact with via various actions which contributes to the feeling of
belonging and attached to their environment.

Place-making continuum will be explained through in two directions: first; as the
experiences of individuals’ relationship with the place and second; as the foundation of

migrants’ integration. In order to understand the how migrants act in an unknown
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environment, the chapter is divided into three sections; while the first section provides
the literature review on the place and place-related notions and offers a conceptual
framework to understand place-making continuum, the second section will use that
framework to understand migrants behavioural pattern and, finally, the third section will
provide an overall review of the previous sections.

The act of place-making contains the experience of the identification of place, as
in, to claim a certain place as a place of somewhere personal. To realize that, first the
individuals must identify and connect to it through their experiences (Castello, 2010).
Along with ethnic, religious, national or regional identities, one’s feelings of belonging
to a place is another aspect of the self (Proshansky, 1978), and that sense of belonging is
a basic experience in the place-making continuum. The notion of place-making, as a
relation between the physical and mental spaces, occurs when individuals or
communities are transforming an ordinary space into their own (Tuncer Giirkas,2009),
thus it is also crucial to look into the notion of place attachment in order to understand
the possibilities of place-making. In this perspective, the focus of the first section will
be on the experience in a place, place attachment, place identity and, the sense of
belonging in order to understand migrants’ motivation behind their behavioural act
when they resettle in a new place.

The behavioural change in migrants’ experience in the migratory process evolves
with time, which is simply the process of being-in-the-world, and thesis research
suggests that it depends on the place-making continuum. As briefly discussed above,
place-making continuum feeds from the experience of place attachment, place identity
and the sense of belonging which are also the focal point in integration processes.
Integration is a key point in human psychology and helpful in eliminating the negative
outcomes when two or more different groups, societies or communities interact with
each other, such as; the rejection of a small group in a larger community results with the
lack of the self-awareness in the small group; while the larger community is open to the
threats which could come from the rejected group (Berry, 1997). Integration is a
continuous two-way process, in which society is changing as the population becoming
more diverse; and migrants acquire knowledge and skills that they need in society and
working life. For migrants, in order to gain a set of knowledge and skill to fit in a new
society and working life, their inner desire for a “home” shall be satisfied. This situation
leads us to look through the notion of home-making since it is the first thing that

migrants do when they have resettled in a foreign land; turning an unfamiliar
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environment into a home. Thus, as a process of how individuals turn a house into a
home, the scope of the second section is to discover the notion of home-making and its

relation with the integration process.

3.1 Place: the Stage of the Geographical Mobility

Place, as a concept, studied in various fields such as philosophy, geography,
ethnography, anthropology, sociology, architecture; is mainly defined as the outcome of
the individuals’ relations within their build environment. Throughout the section, the
meaning of place will be discussed and the effects of this collective sense of place on
migrants’ experience in changing location will be analyzed. Migration refers to the
movement of people from one location to another whether it occurs voluntarily or
forcibly. Place, as “a naive and variable expression of geographical
experience” (Relph, 1976, p. 4), is an indispensable part of human experience and the
source of individuals defining themselves through a dialectical interaction with each
other and within their environment (Auge, 1995; Dovey, 1999; Heidegger, 1971;
Norberg-Schulz, 1976; Relph, 1976, Tuan, 2001). When migrants leave their home into
an unknown situation, they will also leave behind their familiar neighbourhood, their
daily routine. For individuals, migrating is the door to new possibilities, but it has also
blind spots to create a room for social behaviour disorders. Even if it is carefully
planned out, migratory process detaches individuals from what they once have valued
for and leaves them within an unknown situation. The uncertainty that migrants stepped
into erodes their sense of belonging and this result could end with alienation (Berry,
1997). Thus, it is important to understand individuals bonding with the place, if the aim

is to avoid alienation. Auge explains;

“place is the one occupied by the indigenous inhabitants who live in it, cultivate it, defend it, marks its strong

points and keep its frontiers under surveillance, but who also detect in the traces of chthonian or celestial
powers, ancestors or spirits which populate and animate its private geography; as if the small fragment of
humanity making them offerings and sacrifices in this place were also the quintessence of humanity, as if
there were no humanity worthy of the name expect in the very place of the cult devoted to them” (Auge 1995,
p.42)

According to Auge (1995), the phenomenon of the place evokes individuals’ deep
life instincts, such as, feeling safe and secure, being nurtured, being sheltered, be
attached to. Even if the term has much more various and vivid responses in individuals’

experience that goes beyond its frontiers, yet it is bounded with the reality of
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geography. This geographical reality is one of the basic distinctions which shapes
identity -both the place’ and individuals’- and migrants face with an identity crisis
because of their journey according to Heidegger (1971), who explains the term in an

299

existential perspective; “to exist one needs to be already in a ‘place’”. Thus, the sense of
place is not about being rooted or fixed but about the very process of itself and the
interaction which it provides (Heidegger, 1971). Even if it is tied with the obstacles of
geographical reality, still it offers a relation, a give and takes situation, a bond which
reaches beyond its material reality. Therefore, it can be foreseen that the migratory
process has both sides of the coin; destructive and constructive.

Relph (1976, p.3) explains, place, as the root and the source of humans' existence,
that is more than just the awareness of self-orientating in the world but is also an
integration point which nature and culture develop on. Tuan (2001), claims that both
place and space are meaningless without one another; spaces are defined through
mobility and freedom, while places are defined by stability and safety. The place is a
phenomenon that not only can be explained in phenomenological norms but also
through the "expression of geographical experience” (Relph, 1976, p.4). Individuals
could only be in a productive relationship with the place if they gained experience from
that place (Asiliskender, 2004). Hence it is theorized that the recognition of human
beings through a meaningful connection with the place or geographic space already
presupposes a homogeneity of culture and identity and the exclusion of others in
relation with this place (Malpas, 2012, p.151). Within that point of view, migrants’
sense of place will be testified during the migratory process due to their experience in
shifting locations.

The relationship between community and place has a complex, reinforcing impact
on the identity, so it can be possible to understand communal values, culture or interest
by analyzing the environment they live in (Relph, 1976, p.34). Relph’s definition of the
place was established on human’s needs such as affiliation, identification and
orientation. Relph claims:

“The essence of the place lies in the largely unselfconscious intentionality
that defines places as centres of human existence. There is for virtually everyone

a deep association with and consciousness of the places, where we were born and

grew up, where we live now, or where we have had particularly moving

experiences. This association seems to constitute a vital source of both individual

and cultural identity and security.... ”(Relph, 1976, p.43)
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Dovey (1999, p.16) claims that the meaning of place can be found in the
differences between communities, cultures, nations; and suggests that the experience of
place is the bridge between individuals and their endless desire for being grounded.
Malpas (2018, p.1) understand place as a reflection of the community who live on it in
terms of culture and society. The characteristic of individuals’ relation to a place or an
environment has a dual effect, to influence and be influenced. Migration, as Lems
(2014) pointed out-whether it occurs forcibly or voluntarily- started to represent an
interesting example in the search of defining the meaning of place with the dialectic of
"being-in and being-out of place." Within that scope, the migration questions the
dialectical interaction between the individuals and space and place in two phases; first is
being in it, rooting to one, and second is being out of it, rootedness in another.

With these questions in mind, the thesis research’s theoretical approach
internalizes the idea of “Habitus”, as a blanket term for place-making continuum,
which covers and implies the individuals’ behavioural pattern in various interactions
within themselves and build environment. Habitus, as defined by Bourdieu, is the nest
of individuals’ that formed communities consisting of a social network of relations (as
cited in Hillier, Rooksby in 2005).

The concept of Habitus emerges from early works of Bourdieu, a spatialize
approach for defining the social practice of daily life which constructed and learned in
early childhood. Migration has a dramatic effect in migrants’ environments, in their
place of habit, in their Habitus. The idea of Habitus, as suggested by Bourdieu (2005),
emphasizes the systematic of dispositions which are a part of the being-in-the-world; a
human-made reproduction of the social interactions and experiences of individuals with
themselves and their environment. It is a term that covers the forms of behaviour,
language, manners, seeing and interpreting the world (Friedmann, 2005). The idea
of Habitus implies the similarities of a group of people, their behavioural approach,
language, perception, conception, action and so forth (Bourdeiu, 2005) and the notion of
place is where all of these similarities have united in a form of a group. Within that
perspective, the notion of habitus could be related to the notion of the identity of place,
how space frames social practice.

Chawla (1992) suggest that the experience of place offers three types of

enclosure: security, social affiliation and creative expression and exploration. Within
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that scope, to be able to understand the notion of place, it is crucial to think through its

emotional ties, such as; the identity of place, place attachment and sense of belonging.

3.1.1 Identity of Place

Identity is a context that helps individuals to define and, distinct themselves from
each other (Sennett, 1992). Besides, Castells (2004) understands the notion of identity
as the source of individuals’ search of the meaning for their experience of existence.
Consequently, identity, as the product of individuals’ self-conceptions, arises from te
multiple diverse aspects of individuals’ sense of being, over various experiences with
different individuals. The notion of identity helps people to claim things, places upon
them.

The identity of place concerns the meaning and significance of places for their
inhabitants and wusers and how these meanings contribute to individuals'
conceptualizations of self-awareness. Relph (1976, p.34) explains that the relationship
between community and place has a complex reinforcement impact on identity where it
is possible to understand a communal value, culture or interest by analyzing the
environment they live in. The concept of identity is widely associated with
geographically bounded locality (Fortier, 1999), thus identity and place-identity is a pair
affecting each other in a dialectic way. Place identity answers the question of “where do
I belong?”, thus the notion of identity is a significant aspect in individuals lives via how
it connects people with places through the sense of belonging (Brislin, 2012).
Individuals gather around social structures generated by the differences between them,
thus, by clustering through social identity, individuals create small communities which
belong to a certain class or social group (Bourdiue, 1984, p.170). Migration damages
place attachment by eroding place differences and destroying the characteristics of place
relations. The identity of place influence the physical, social and cultural structures of
place; as well as-the characteristics that people bring into these places. Identification is
related to a sense of belonging to a set of social divisions on gender, race, city or
neighborhood, thus a place gains a specific identity through the dialectic relationship
with communities. Place identity can be conceptualized as an understanding of self,
used for symbolizing or constructing identity by context.

Tuan (2001, p.157-158) suggests that the environment, the landscape, preserves
and supports the identity of individual's, it is one of the basic sources of an individual's

identity.
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On the other hand, Norberg-Schulz (1976) claims that identification is the basis
for individuals’ sense of belonging, and one has to know where he/she is
and how he/she is in that place to orient himself/herself and orientation. And
orientation, along with the identification is the basic aspect of one’s existence. He says
that to orient himself one has to know where he is. In the same way, he has to identify
himself with the surroundings to perceive how a certain place is.

As a supporting explanation for Tuan (2001), and Norberg-Schulz (1976), Relph

also (1976, p.34) explains the relationship between community and place has a complex
reinforcement impact on the identity which makes it possible to understand the
communal values, culture or interest by analyzing the environment they live in. Relph’s
understanding of the identity of place based on the sense gained through the experience
of place and the roots of this sense of place lies in simply being an insider or
an outsider (1976, p.50).
Relph (1976, p.49) explains that to be an insider one must feel belonging to the place,
and “identify with it”. By being an insider, individuals experience the place in every
aspect; on the contrary, being an outsider implies the lack of the experience in place and
the identification process that come along with it. Relph (1976) also claims that there
are levels of the insideness and outsideness, varying on individual’s focal point. For
example, if one’s focal point is home then everything beyond home is classified as
outside. Or if one’s focal point is local than everything beyond local is to be set as
outside and so on. Relph’s definitions for the experience in the identification of place:
are “‘existential outsideness, objective outsideness, incidental outsideness, vicarious
insideness, behavioural insideness, empathetic insideness, existential insideness”.

This phenomena of being an outsider or an insider becomes highly interesting in
migrants’ experience in place, due to facts that migrants lack the experience of the place

where they belong to, where have they established their existence.

3.1.2 Place Attachment

The migration phenomenon questions the links between migrants and place in two
dialectics; firstly, by being in it, and rooting to one, and secondly, by being out of it, or
rootedness in another. The notion of place attachment is a significant clue when
thinking through the migration process due to the reason that migration erodes
immigrants’ bond with place by turning them from an insider to an outsider. “Place

attachment is the cognitive and emotional link of an individual to a particular setting or
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environment” (Low, Altman, 1992, p.165). Place attachment is the product of the
unique experience of individuals’ with the place (Proust, 1934, Auge, 1957, McMurty,
1961) and is the basic prospect to a refuge. Bonding with places, things after all with the
material environment and everything within it, is a way of defining the self in a
contemporary consumer culture (Belk, 1992). Chawla (1992) states that place
attachments arise from an affection to a place, associated with the loved ones and the
feeling of security. The notion of place attachment is integral to individuals’ self-
definition, as well as to community members’ sense of group identity.

Relph (1976, p.38) underlines the importance of attachment to places by
associating place attachment to basic human needs which are to have root, to feel
secure, to belong. Defining features of the notion of place attachment, such as; “place
identity”, “topophilia”, “insideness”, ‘“genres of place”, “sense of place”, and
“rootedness” are inseparable, integral terms of individuals’ place binding relations.
Migration damages place attachment by destroying the place relations of individuals. It
forces immigrants to leave the place where they feel a belonging and to plant roots on
an unknown place. Human beings are social creatures and to feel belonging to a family,
a neighbourhood, a community, a country, a nation and so on, is an instinctive approach
in socializing.

According to Lynch (1984), there are six spatial aspects which refer to emotional
and physical claims to a place, such as; 1. “the right of presence”, 2. “the right of being
in a place”, 3. “the right of use and action”, 4. the right of modification”, 5. the right
of appropriation”, and 6. “the right of disposition”; and if individuals can accomplish
the mentioned rights than it is safe to say that there is a healthy relationship between
individuals and place. The place attachment arises from the experiences gained with and
on that place (Proust, 1934, Auge, 1957), and through the experience of place-making
activities, individuals develop a sense of attachment to their environment. People's
experiences about the community or the neighbourhood materialize dynamically.
Unlike the satisfaction of the community, ecological aspects, such as the size and type
of community, are not essential and neither are a class nor a race infrastructure.

The environmental quality as objectively analyzed of the neighbourhood has
relatively little effect, although the inhabitants are identified with attachment in their
perceptions to the physical quality of the neighbourhood. The attachment of the
inhabitants to the built environment is more closely linked to social integration

(Hummon, 1992). The notion of sense of belonging is constructed on four basic aspects:
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social locations, identifications, emotional attachments, and ethical and political values

(Yuval-Davis, 2017).

3.1.3 Sense of Belonging

Rowe (2005), states that the sense of belonging is conditioned with individuals’
bodies and where they are placed in the environment. With that in mind, Cresswell
(2005) who inspired Tuan’s works immensely, suggests that the notion of belonging
refers to a positioning in a social hierarchy. This positioning eventually leads to
identification of place, where the seeds of Bourdieu’s Habitus are planted. In addition to
Rowe (2005) and Cresswell (2005), Yuval-Davis (2017) suggests belonging is about an
emotional attachment, about feeling at home. The emotional bond that comes with the
sense of belonging also appears in May’s (2000) works™ . He merges the notions of
home and place through belonging and suggests that individuals, by reaching beyond
the boundaries of residence, find a place of nurture, which only belongs to them, a home
(May, 2000, 750). Within that point of view, Ralph and Steahali (2011) suggests that
the home environment is both experienced as a place and as a collection of relationships

which form identities and sense of belonging.

Home is the space where one orients oneself spatially, as if like it is a central core
where individuals exist (Fox, 2016). Displacement forces all kind of migrants to cut
their root from their homes, neighborhoods; the nation that they belong to, the ground
that they grew up on; and to take roots in another place; where they are, from now on,
an outsider. Hence, the boundaries of their identity will start to become more and more
blurry each day, unless if they find the solid ground where they can re-define their
existence; and in this scenario, the solid ground where their sense of self are rooted

indicates home environment.

Sense of belonging is constructed on three basic aspects: social locations,
identifications and emotional attachments, ethical and political values. Social locations
cover gender, race, class, nation, age, group, kinship, and profession. Identifications and
emotional attachments cover individuals’ relations with their environment, their place
on globe. And finally, ethical and political values cover citizenship, nationality and
religious belonging. Bezzini (2017) suggests that integration is established in migrants’

daily lives through attachment and belonging to host-society,
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The attachment of place may be the link between religion, nation or culture and
the individual (Low & Altman, 1992). Auge (1995) suggests that attachment with the
place arises from the experiences which that place provides and it is the basic prospect
of refuge (Riley, 1992). Bonding with places, feeling a belonging to a community is a

way of defining one’s self in contemporary consumer culture (Belk, 1992).

The notion of belonging can be described as the core of the meaningful relations
which individuals rationalized their existence, as in Heidegger’s term being-in-the-
world. The loss of belonging eventually will create an alienation, that most asylum
seekers, refugees, homeless suffer from. But on the other hand, belonging is an
instinctive behavior that is indispensable. Individuals are always in the need of feeling a
belonging to things, thus, the thesis study suggests using that desire in creating healthy

living environment for migrants.

3.2 Migration: Making the Unfamiliar Familiar

There are two compelling challenges in migratory process, first one is to leave the
home behind, and the second one is to find a new one. The very process of migration is
actually the journey in-between homes, the struggle of making the unfamiliar familiar.
Within that point of view, this section will focus on how individuals rationalize their
existence through spatial experience. Place-making and home-making as the two pillars

of this process, will be discussed through literature.

3.2.1 Place-Making

Humans define their existence by defining their places in the world by setting up
boundaries, by creating their own places in their environment (Tuan, 2001). The
experience of place-making is a very instinctive one, for instance, animals mark their
territory to define their own space in the world and humankind builds and dwells
(Bachelard, 1994, Norberg-Schulz, 1993, Tuan, 2001, Rapoport, 1990). The basis of
place-making, like similarly any concept which includes the experience, is the
acceptance of spatial organization that implemented with the identity of the community
in which it lives. Cresswell (2005, p.7) shares the similar thoughts on place-making:

“All over the world people are engaged in place-making activities. Homeowners
redecorate, build additions, manicure the lawn. Neighborhood organizations put
pressure on people to tidy their yards, city governments legislate for new public buildings
to express the spirit of particular places. (...) Within nation-states oppressed groups
attempt to assert their own identities. Just as the new student limbs on the bed to put the
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poster on the wall so the Kosovan Muslim flies a new flag, erects a new monument and
redraws the map. Graffiti artists write their tags in flowing script on the walls of the city.
This is their place too.” (Cresswell, 2005, p.7)

Three spatial production categories from Lefebvre (spatial practice,
representation of space, and representational space) provide the basis for a process of
place-making. The second category in particular adds to the argument by covering up
physical space and demonstrating how visual activities of people are associated with
images originating from other places (Lefebvre, 1991). Schneekloth and Shibley (1995)
emphasizes the importance of subjugated knowledge as a tool in place-making
practices. Place-making process results with the place which fed on cumulative
experience and results with a significant bond with place for its user. For example, for a
tourist a street that he or she passed through is just a random path on his or her journey,
but for the locals it is the path that ends with their home, the place that they have or
their children playing hopscotch or hide and seek. Locals will be more prone to the
beauty of their street, they will keep it clean and livable, and for instance, if they face an
undesirable practise in their communal environment, they will come together and stood
up against it.

Place-making is a multifaceted process, it involves both, the production and
consumption of space and thus should include practices of daily life. Tuan (2001, p.8)
defined experience as a term that contains all the knowledge about an individual's
perception of reality. The process of place-making helps people to feel integrated with
the environment because the ability to turn an ordinary space into a place that one can
belong provides a certain set of acquired characteristic, that helps people to develop the
skills to adapt to society. This phenomenon can be explained through the notions related
with place; sense of belonging, the identity of place and place attachment. As Cresswell
(2005, p.7) states, place-making is an action of rationalization of individuals define their
existence; but also, it is an activity of the community life. Individuals engage in place-
making activities to fit into the society that they belong. Therefore, attachment to and
identification via a place may be one of the themes in self-defining memories of
immigrants. Bonds with homeland is especially relevant to immigrants’ personal
memories of identity in two ways: having left a city may stimulate one’s self-
conceptualization in relation to that city. In addition, being a foreigner in a new place

may feature the homeland identity as a unique characteristic in the new environment.
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Place-making is an instinctive act for immigrants; since they have lost their home
and homeland, there is an urgent need to build a new one. Through the traces of their
old homes, immigrants build a new home and by doing so, they started to turn the host
land into their homeland. This new home is a hybrid architectural product and through
that the levels of integration can be detected. For instance if there is any implementation
from their old environment to their new setting, than it is safe to say that this is an
example of assimilation or if they changed all the setting into their old home than this is
an example of marginalization. The architectural reflection of integration could be
defined as a hybrid design which embrace both the aspects of immigrants’ old home and

the aspects of the host land.

3.2.2 Home-Making

The essence of daily life lies within home as a place and in a unique relationship
with it. However, only circumstances such as those induced by international migration
bring it to the fore as a unique source of attachments, desires, needs and dilemmas.
Migrants’ definition of home is characterized by the movement between their homeland
and the “new” land (Lucas, Purkayashta, 2007). Migration in itself is a source of de-
naturalization of the home, since it exhibits how it is culturally constructed and
eventually it is fictional in its familiarity. In a logical and sensible interpretation,
migration can actually be defined as a way of leaving home behind and probably re-
establishing it elsewhere. Mostly because it's a tangible memory center of character
objects, home sustains identity. Preserved domestic objects, that serve as personal and
public signs, are largely mobile themselves and can be used ritually to turn a new home

into an old home.

Home, apart from being a physical structure, implies safety, familiarity, comfort,
love and belonging; and is a place where personal and social feelings are rooted. The
notion of home merges with sense of attachment or place affiliation (Cuba, Hummon,
1993), and mobility undermines the meaning of home for migrants by damaging bonds
between migrants and place. Within this section, place-making experience will be
analyzed through the concept of dwelling as in Heideggerian point of view of the term
hence to be more precisely the concept of homing. Dwelling is a place where one takes
shelter, which one builds to ensure his or her needs. Dwell includes the meanings of "to

remain" or "to stay in place". The essence of the word dwell hints us to that humankind
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must dwell in order to exist and in order to dwell one must build (Heidegger, 1971).
Hence dwelling in a place ensures being in the world. In order to understand why
dwelling is an important artifact in humans’ life:

“Man's relation to locations, and through locations to spaces, inheres in his dwelling. The

relationship between man and space is none other than dwelling, strictly thought and spoken.”

Heidegger, 1971, p.155, Poetry, Language, and Thought
There are three basic definition of home suggested by Oxford University Press (2012);

L.“The place where one lives permanently, especially as a member of a family or

household.”

]

I1. “An institiuon for people needing professional care or supervision.’

)

L. “The finishing point in a race.’

This range of definitions imply that home, apart from being a physical structure, is
a space where individual can be a part the communal life, feel belonged and secure; it is
a place which individuals satisfy their needs for caring and conserving; and finally, a
reach point on the journey of self-discovering (Norberg-Schulz, 1985; Rapoport, 1990;
Bachelard, 1994; Dovey, 1999; Heidegger, 1971; Tuan, 2001; Bourdieu, 2005; Fox,
2016). Bachelard’s (1994) ideas on home is based on its protective and nursing features.
Individuals take shelter in home; being protected from the pyhsical conditions of the
outer world, and also, nurture their senses in pyshcological aspects. Home is something
like a skeleton that erects human body, a keystone of the arch; it keeps individuals

rooted in a place, both, physically and spritually.

Norberg-Schulz (1985) understands the notion of home, as a place of belonging,
which by possesing a place, individuals’ find a fix point to ground roots on both in “a
green field or a grey street” or “where the hearth may blossom and the mind muse”
(Norberg-Schulz, 1985, p.12). It is a place where individuals discover their existence by

being in a unifying place that contains the outside and the inside worlds.

Heidegger (Building, Dwelling, Thinking, 1971) refers home through dwelling, as
a place of sheltering, where individuals build to satisfy their needs. It is a blanket term
covers the means of being/remaining in a place, existence of humankind on the face of

the earth; also the physical outcome of this existence

Rapoport (1990) explains home through Hayward’s (1978) work, as a concept of:
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“relationship with others, social network, statement of self-identity, a place of
privacy and refuge, a place of stability and continuity, a personalized space, a
locus of everyday behavior and base of activity, a childhood home and place of

’

upbringing, and, finally, shelter and physical structure.’
(Rapoport, 1990, p.25)

Transnational migration does not entail a simple loss of home; rather, the dynamic
relationship between home and migration should be critically and contextually
examined. Home establishes from the fragments of the daily life experience. It is the
stage and the decor of humans’ existence. The elements of identity such as; religiosity,
ethnicity and, as well as, individuals’ inner worlds by discovering order or disorder; can
be traced and discovered through home (Rapoport, 1990, p.98). Home environment
sustains place identity in large part due to its characteristics, as a storehouse of identity

symbols (Cuba, Hummon, 1993).

Material treasures aid to shield human beings from external cultures and also to
develop a sense of identity and belonging to a specific place that they may inhabit at a
given time (Ralph, Staeheli, 2011). The relation and processes that establish a home
also influence the development of identity and sense of belonging. Dovey (1999) founds
the meaning of home in series of dialectis such as; “oppositions-home/journey;
familiar/strange; inside/outside; safety/danger; order/chaos; private/public and
identity/community” (Dovey, 1999, p.139). It is a private spatial place conducting the
social identity of individuals; something humans attached to be feel included; a place of
discovering the boundiries between oneself’s inner and outer world; a protecting place

from the physical and physcological dangers (Dovey, 1999).

Home is more than a place to live in, but a special space, where the history,
present and future of an individual is mirrored and brought to fruition (Graham,
Gosling, 2015). Bourdieu (2005) suggets the experience of home feeds from childhood
memories of the first Habitus, the house that establishes a spatial and cultural order. The
meaning of home hides behind the subconsious mind of individuals’ childhood
experiences of home; within that scope it has a unique definition for each individual
even though it covers the general senses and needs, such as; sheltering, to be feel
belong, to feel secure and nurtured and so worth (Bourdieu, 2005). Tuan (2001)
questions home by looking in the spatial opposites in childhood age and suggests it a

place of where one can be him/herself by the means of his/her life stage:
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“A toddler is able to verbalize some of these distinctions. They are not very
specific. A young child distinguishes between “home” and “outside” as his play

areas rather than “my bedroom” and “garden”.
(Tuan, 2001, p.25)

Home is a place of security, the idea of value and the source of meaning, a place
of recover and care, a place of nesting, the center of humans’ spatial perception and
experience (Tuan, 2001). Fox (2016) suggests that home is a pivot point which one
orients onself spatially; an activity of place-making and a location of that activity. It is a
private space belongs to simpler times, contains the valued belonings that gives shape to
identity as well as the home itself. The on-going debate about the meaning, experience
and representation of home evolves through the time, and many researches had focused
their attention on the migration and its effects on the sense of home due to recent
crisis’s which is a result of international migration. As a fix point in one’s life, as a
place of security and center of care, as a place of belonging and discovering; what will
happen to the understanding of home in individuals’ experience while migration attacks
the basis of the sense of home? How do immigrants response to the situation of leaving
home, leaving the way of life that they know? What kind of changes would be faced
when a group of immigrants settle in a new environment? What are the necessities of
establishing a new life in a new land? Furthermore, does the notion of home could be
the answer of the refugee crisis? Throughout the section, the aim is to understand the
meaning of home and its reproduction and representation in immigrants’ perception due

to find the answers for the mentioned questions.

Boccagni (2017), suggests that the experiential core of immigrants’ home
conditions can be traced in the dialectical gap between their past home; which is not
possible to remain in, and, their new home-to-be; which is the answer to the search or

2

the yearning of “appropriating the place ”. It is cover-all term for the process of
boundry-making through location and spatial artefacts which are portable and
reproducable. Migration damages place attachment by destroying the place relations of
individuals. It forces immigrants to leave the place where they feel belong and to plant
roots to an unknown place. Human beings are social creatures and to feel belong to a

family, a neighborhood, a community, a country, a nation and so on, is an instinctive

approach in socializing.
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The works of Bachelard (1994), Norberg-Schulz (1976), Relph (1976), Tuan
(2001), Yuval-Davis (2017) and many others examine the belonging through the notion
of home and its emotional attachment and dialectical relations with individuals. In the
case of forced migration when there is no option of going back, the primary human need
is a place to continue their life rather than mere survival. Home is a unique source of
insights on the self-representation and the social identity of migrants; the replication and
cross generational transmission of their beliefs and styles of life; on the potential-if
possible-for them to gain a sense of health, familiarity and influence over their
environments in life; on their connection with the sending and receiving of society
(Boccagni, 2017). The process of making the unfamiliar familiar contains the

experiences of the daily-life.

Migration is an action that implies a development due to its characteristics; which
occurs as an answer to individuals’ or communities’ need for better circumstances of
living. Nevertheless, it is not an easy job to accomplish that development in a
meaningful and useful way, because of the emotional and psychological bonds of
individuals to the place that they have settled. Therefore, migration causes to a loss in
sense of place when one has lost the concept of place, which eventually results with loss
in the concept of identity. Loss of identity is a predictable outcome of migration, if
immigrants were not able to build a healthy relationship with place and feel belong to it.
Norberg-Schulz (1985) emphasize the significance of the notion of home, as a place of
belonging, which by possessing a place, individuals find a fix point to ground roots on,
whether it is “a green field or a grey street” or a space “where the hearth may blossom

and the mind muse” (Norberg-Schulz, 1985, p.12).

The scope of the section is to understand the notions of home and homeland
through the processes of place-making experiences due to discover its relations on the
integration processes. Rowles (1983, 1984) also emphasized the process of integration
of individuals’ into to the social environment through the experience in place results
with the interrelationship of patterns of interdependence. Integration requires
commitment on the both part of the migrants and the country receiving them (Berry,
1997). If the aim is to establish a multi-diverse, harmoniously-living society, then the

integration policy should be followed when resettling immigrants in the host country.
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3.3 Chapter Review

The focal point of this chapter was on how place is perceived by human beings,
and how that perception effected their experience in daily life. There is a great amount
of scholarly work on place and place related notions and this thesis research is not
intended to expand the literature on place, but rather get benefit from it in understanding
migratory process. Therefore, the first section of the chapter focused on the place
related notions that is also relevant with migrants’ experiences such us; place, the
identity of place, place attachment and sense of belonging and by doing so, it is
revealed that the most common experience that all kind of migrants share that the loss

of identity and sense of belonging, since they cut the roots with their old habitats.

Moreover, if the things that have been eroded or damaged by leaving homeland
behind would not repair through a meaningful relation, migrants will suffer from
alienation and marginalization which is the reason of corrupted societies. Within the
second section, the ways of re-creating a meaningful relations with place and how
migrants turn into an insider were in the focus, therefore, this study claims that the
experiences of place-making and home-making is one of the significant factors in
adapting society and working life harmoniously; it is much easier to adapt to an
environment, a community or working life if one feel belongs to their settings. Through
the sense of home, people link their present with the past, draw an abstract line between
the inside and the outside and, similarly, between all sorts of opposites: organized vs.
messy, clean vs. dirty, predictable vs. unpredictable, close vs. far away, but also us vs.

them, or native vs. aliens.
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Chapter 4

“If you want to kill someone slowly and painfully,

’

vou must first kill their dreams.’

Galip Tekin, Tuhaf Oykiiler 2

Home as a Mirror of Homeland

In this chapter, Uighurs, their history, their homeland’s and the resettled land’s
geography, and their culture will be briefly explained. Later, Uighur traditional housing
architecture will be compared with the houses of Uyghur immigrants in Yeni Mahalle,
Kayseri, and traces of their cultural and social change will be revealed. Chapter 4
intends to demonstrate the integration process of migrants into a new environment
through a case study. Therefore, the place and space experiences of Uighur migrants’

will be revealed by comparing the spatial and social change in their daily lives.

The Uighurs, who form the majority of the Xinjang population, have been mainly
came to Turkey as assisted migrants in two waves due to ethnic and cultural
assimilation policy enforced by China. The first wave came in the early 50s, and the
second from Afghanistan in 1965 and 1967. The second party constituted 234 people
who had come to Afghanistan in 1962 as Xinjang refugees, and resettled in Yeni
Mabhalle, Kayseri. By the year 1980, there were another immigration wave from
Xinjang to Turkey, estimated 700 Uighurs whom mostly settled in Istanbul, Izmir and
Adana. Apart from the small concentrations in Safrakdy and Ornektepe in Istanbul, they
were usually scattered in some of the cities’ suburbs. Yenimahalle, Kayseri is the only

segregated settlement of any size (Swanberg, 1989).
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In this study, as a child of a migrant, I attempt to understand the roots of my
family, and honor their compelling journey; the very process of having to set roots
again. Therefore, the focus group of case study consist from the members of Batuhan
Family who resettled in Yeni Mahalle, Kayseri in 1965. The structure of this chapter
built on the in-depth interviews made with the members of Batuhan family, and the
comparison of their experiences with the familiar and the unfamiliar through the aspects
of spatial artefacts. The members of Batuhan family consist from 8 people; Yusuf
Batuhan (father), Meryem Nisa Batuhan (mother), Nurinisa Tiimtiirk (daughter 1),
Nurayla Yilmaz (daughter 2), Mahinur Giingdr (daughter 3), Hiirmet Unal (daughter 4),
Nazim Batuhan (son 1), Galip Batuhan (son 2). The Batuhan’s were from Yarkand,

Kashgar, therefore section will continue to give the information about Kashgar.

4.1 Understanding the Roots

The purpose of this section is to provide a background to understand the process
that led them to migrate. Therefore, a brief historical information will be shared
throughout the section, and their relations with other states will be exposed. The
question of what effected their choice of destination country in migratory process will
seek out within this section, according to their relations with other states in terms of

diplomatic relations or geographical relations.

Xinjiang Uighur Autonomous Region is located in the middle of the Euro-Asia
continent, northwest of the People's Republic of China (Figure 4.1.1). Xinjiang Uighur
Autonomous Region, which is one of the five autonomous regions of the People's
Republic of China, constitutes 1/6 of the People's Republic of China with an area of
1660000 square kilometers, being the largest of all provinces and autonomous regions.
It is neighbor to China's Gansu, Qinghai province and Tibet Autonomous Region in the
southeast. It borders with eight countries in total: Mongolia in the northeast, Russia in
the north, Kazakhstan in the northwest, Kyrgyzstan and Tajikistan, and India, Pakistan
and Afghanistan in the southwest. The 5000 km long border of the Xinjiang Uighur
Autonomous Region constitutes 1/4 of the Chinese state border. Alfay is one of the
highest mountains of the world in the region. Altay Mountain, Tanri Mountain and
Karakurum Mountains are shape the two basins, the Tarim basin in the south, and the

Cungar basin in the north.
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The ethnic Uighur name was mentioned for the first time in the inscription of
Bilge Kagan during the events in 716. Uighurs lived under the rule of Géktiirk during
the Goktiirk’s period. During the II. Géktiirk period, Uighurs, who attacked the Chinese
and sometimes the Goktiirk, had to enter the Goktiirk administration again. However, in
742-743, Uyghurs merged with Basmil and Karluk and destroyed Goktiirks. In 744,
Orkhon Uighur State had been founded. Orkhon Uighur State continued its existence
from 744 to 840. In this period, the Uighurs developed their own form of government
which was very developed politically, economically and culturally. In 840, the Uighur
State, weakened by natural disasters and other reasons, ended with the attack of the

Kyrgyz tribes. After the collapse they had to migrate to different regions.
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Figure 4.1.1Xinjiang Uighur Autonomous Region's location on the map of the People's Republic of
China

(source: https://tr.wikipedia.org/wiki/Sincan _Uygur %C3%96zerk B% C3%B6lgesi)

The Uighurs, which spread to the southwest, mainly migrated in three directions.
Some of the them settled in the Gansu region of China today and established the
Ganzhou Uighur state. In this period, Ganzhou Uighurs changed the previous nomadic

lifestyle and established a city and towns and started to settle. These Uighurs in history
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are called “Gancou Uighurs”. This Uighur community had good relations with the Tang
Dynasty until the X century. Ganzhou Uyghurs, also known as “Yellow Uighurs”
because they are Buddhists, lived politically after 940 to the Kitan, after 1028 to the
Tangut, and after 1226 to the Mongols. Today they live as a new Buddhist nation called
Uighurs in Gansu Province of the People's Republic of China. A second group of
Uighur tribes disintegrated from the collapse of the Orkhon Uighur State came to the
west, namely Besbalik, Turfan, and established the Idikut Uighur State (referred to in
Chinese sources as the "Gao chang" state). Idikut Uighur State, it is also called Turphan
Uighur State because it is the capital city of Turphan today. It has changed agriculture
and trade as the only means of subsistence, cities have been urbanized by establishing
towns. It is enriched economically because it is on trade routes such as the Silk Road
passing through Central Asia. In addition, they encountered different cultures of the
world through the Silk Road and as a result they created the most important works of
Uighur history in terms of art, literature and culture. In 1209, Idikut Uighur State was
affiliated to Genghis Khan and they continued their existence under Mongolian
administration until 1368. After the destruction of the Uighur State by the Kyrgyz in
840, the third group of Uighurs who migrated to the West came to the western regions,
namely the Kashgar and Yarkent regions, and they established the Karahanli State by
Bilge Kiil Kadir Han by uniting the Turkish tribes there. In 893, Kashgar became the
capital of the state. After the 10th century, the acceptance of Islam by Ogulcak Kadir
Khan's nephew Satuk opened a new page in the history of the state. After accepting
Islam, Satuk Khan fought against his uncle and took control of the state. In the period of
Satuk Khan, which adopted Islam as a state religion, the Karahanli State became the
first major Muslim Turkish state. Karahanli State, which ruled until 840-1212, was
destroyed by Karahitanlar in 1212 (Aibai, 2016), and after that they remained under the
domination of the Turkish-Mongolian Empire between 1218-1759.

The Chinese invasion began in 1750 and lasted until 1862. During this period, 42
rebellion movements took place in East Turkestan. In 1863, Mehmed Yakup Bey
succeeded in establishing a state as the center of Kashgar. This state received the help

they wanted from Sultan Abdiilaziz'8. After the death of Sultan Abdiilaziz, his biggest

'8 He is the 32nd sultan of the Ottoman Empire and 111th Islamic caliph.
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support was Sultan II. Abdulhamid'®. Despite the support, the established state has not
been long-lived. When Yakup Bey passed away in 1877, China immediately attacked
East Turkestan. On May 18, 1878, China occupied all of East Turkistan. On November
18, 1884, under the order of the Chinese emperor, he was directly linked to the Empire
under the name of the 19th state as Shin-cang (Xin Jian "New Land"). As a result of the
struggle for independence in the city of Kumul in 1931, victory was won against the
Chinese in the region and the Islamic Republic of East Turkistan was established in
Kasgar on November 12, 1933. Russia, which supported the rebellion due to the
Russian-Chinese competition, later helped to demolish the state that was founded by
supporting China after the rebellion, fearing that it would be a bad example for the
Turks (West Turkestan) under its rule. The struggle continued, and in 1944, Gulca was
victorious again against the Chinese. Supporting the uprising, Russia helped establish
the Song Turkestan Republic in Gulca in October 1944. This republic, which includes
the cities of Gulca, Tarbagatay and Province, has defeated the Chinese forces in the
region. However, Russia was afraid of these rapid developments and forced the rulers of
this Republic to agree with the Chinese. In 1946, a text of 11 articles was signed
between the two governments and a united government was established. Thus, this state
disappeared as a result of Russia's negative attitude. Meanwhile, Mao has managed to
dominate China. After the Chinese troops in East Turkistan reported their loyalty to the
communist Chinese government in September 1949, China occupied East Turkistan
without using any military force.

This tense life between the Uighur Turks and the Chinese is one of the biggest
factors causing the Uighurs to migrate. Afghanistan, Kazakhstan, and Turkey were the
first stops of this immigration wave. These immigration waves, either individually or
collectively, ended in the first destination for some Uighurs, while in others, they
reached the 2nd and 3rd destination?. In order to analyze the adaptation process
experienced in the new places of residence, it is necessary to analyze the environment in

which they were born into, and the purpose of the next section is to examine the urban

19 He is the 34th sultan of the Ottoman Empire.

20 the ones whom migrated before us went to Turkey and Kazakhstan; some went to United States after that. Some of
us went to Germany or England after a while we settle in Turkey with business or educational purposes. My husband
also wanted to settle in U.S but I didn’t want, I was hardly getting used to Kayseri, I didn’t want to go to a place
where was completely stranger.
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pattern of their lost land and houses of Uyghur Turks, the first place where their

environmental and spatial perceptions are formed.

4.2 De-coding “Home”

In order to understand the reactions of Uighur immigrants into their new
settlement in the aspects of place-making experiences, their former settlement has been
analyzed. The Uighur immigrants, who immigrate to Kayseri in 1965, were mostly from
Yarkand, Kashgar and within this section, the morphological structure of Yarkand,
Kasghar will be revealed through memories from the Batuhan family and those

memeories will be.

Kashgar is the most important urban center in the south of Xinjiang, where the
roots of the Uyghurs established. Written documents indicate that Kashgar has been in
existence as a city for more than twenty-one hundred years. Situated in central Asia, this
city is the very west end of the famous Silk Road that extended across China and as
such has played a significant role in the transmission of religion, culture and
commercial across the World. The city of Kashgar, which plays a very important role in
Uighur history and culture, is located in the western part of the Xinjiang Uighur
Autonomous Region (Figure 4.2.1). The historical city of Kashgar has become the most
important center of the Tarim basin during the Karahanli period. The existing historical
neighborhoods were established predominantly during the 1600s and many buildings
have a 300-400 year history (Aibai, 2016). Kashgar is the most important city center
that reflects the cultures of Uighurs living in the Xinjiang Uighur Autonomous Region

(Michell, 2008).

Kashgar Uighur traditional residential architecture matured in the period of
Karahanli and formed the basis of today's Turkish traditional architecture. In the
formation of the traditional residential architecture of the historical city of Kashgar;
along with historical development, natural and built environment and socio-cultural

elements play an important role (Aibai, 2016).

The urban pattern of the city has shown an organic development rather than
planned production (Figure 4.2.2, 4.2.3). While this form of development shapes the

living spaces of the Uighurs, it indicates that they are moving in line with their own
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needs rather than a higher decision mechanism?!. This situation hints us that Uighurs
prefer their own dominance rather than to follow a certain set of rules which came from
a higher authority in their daily lives. There are no rules such as being symmetry in the
plan setup of Kashgar Uighur traditional houses. The layout of the rooms is designed in

a way that respects privacy.

Figure 4.2.1 Figure 4.2.1Kasghar’s location on the map of the Xinjiang Uighur Autonomous
Region's

(source:
https://tr.wikipedia.org/wiki/Ka% C5%9Fgar#/media/Dosya:Location of Kashgar City within Xi
njiang (China).png)

21 T remember my father was arguing with my uncle about the small workshop which he built as an extention to the
house. My uncle wanted to run his business in that small workshop, and my father wanted to be the part of his
business (Nur Nisa Tiimtiirk, 2017).
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The historical city of Kashgar bears the appearance of a medieval city with its
narrow and curved streets on a human scale, the mosques located at the intersection of
the streets, dead-end streets, the indents formed by the residential units on the street
facade, its original houses made of adobe and brick The factors that give this character

to the city can be listed as climatic conditions, socio-cultural and religious and

technological conditions?2.

Figure 4.2.2 Urban Pattern Development of Kashgar (adapted and edited from Wing Pui Estelle
Chan, Subtracting Kashgar, 2010.)

22 Our homeland has a rough climate, in winter time the weather was too cold, and in the summer time the opposite. ..
Chinese people were view us as terrorist, they despise us, but in our neighborhood, we were only what we are
(Meryem Nisa Batuhan, 2017).

39



Figure 4.2.3 Kashgar Old City(source: https://www.farwestchina.com/travel/kashgar/old-city/)

As it can be seen from the fig 4.2.1 and 4.2.2, even though Uighurs followed an
organic plan in the creation of their habitat, which was shaped accordingly to their
needs, there is still a sense of unity. The buildings were built in an adjacent order in
order to protect them from heat and cold. The buildings provide permanent shadows to
the streets. Various sizes and shapes of overhangs on the streets, the rooms passing over
the street, are not only spatially impressive but also protect pedestrians from the sun and

other adverse weather conditions (Aibi, 2016).

The exterior of traditional houses in the old city districts of Kashgar is quite
simple (figure 4.2.3), yet, the facades facing the courtyard are elaborately processed and
majestic. Rooms are directed to the courtyard, service places such as kitchen, pantry,
toilet are located around the courtyard. The windows and doors of the rooms open to the
courtyard, only small windows were opened to the exterior due to ventilation if the

building is only one floor; in the second level, windows can be opened to the exterior?®.

Due to climatic reasons, buildings positioned side by side, which form the unity in

their daily lives. Physical aspects of life, like natural and built environment, is the

rationalization of human beings in the orientation their identity, hence daily lives®?°.

23 We have a small courtyard which was full of flowers, vegetables and an apple tree in the middle... I remember
waking up and looking at the sunlight coming through the leaves of that tree (Meryem Nisa Batuhan, 2017).

2+ We were like family in the whole neighborhood. We have courtyard in our house which was a common space for
our siding neighbors. Some of the houses had a courtyard for their use only, but some of shared the courtyard with
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Kashgar traditional houses are asymmetrically growing and developing an introverted
character, and for this reason, the courtyard is an indispensable part of traditional
Kashgar houses. The plan type of Kashgar traditional residential architecture varies
according to the size of the residence, location organization, topography and
construction feature. In particular, rooms are placed on the outer border, thereby leaving
space for the courtyard and the garden. In some residences, there are two separate halls
to host male and female guests for use at weddings and holidays. The number of

bedrooms varies according to the number of people.

Street life was a significant aspects of Uighur’s daily lives?S. As a public space,
streets have various impacts on individuals; streets are where people collectively
transport from one to another. Transportation, as an action which individuals follow a
certain set of unspoken rules to act in a harmonious way in order to reach their
destination points, is a very handful source the understand the communal identity. There
is an instinctive communication between individuals while they act collectively in
transportation, that prevents the chaotic pattern in order to achieve a running flow. This
unspoken communication is formed by the identity of individuals, and the physical
environment directs and supports that identity, thus through that relation in every city
there is a unique way of its inhabitants’ transportation. As it can be seen in figure 4.2.4
and 4.2.5, streets in Kashgar are narrow which allows the dominance of pedestrian

usage rather than vehicles.

Human body-based actions are in the basis of Kasghar’s transportation, the
absence of vehicles creates a safe space for children, where they can play freely,
without the fear of crashing a car to them. According to Piaget (1976), children need to

play games in order to cope with the traumas that they have been faced and rationalize

the neighbors. So we were doing our chores in the courtyard collectively, when I was out for shopping, my neighbor
took care of my child, when she is out, I did the same for her (Meryem Nisa Batuhan, 2017).

25 We were living in a house where my parents, my uncle and his family were included, and all of the neighborhood
was living in the same way....We weren’t related through bloodline, but all of us were a community that belongs to
one nation (Nur Nisa Tiimtiirk, 2017).

26 We were living a negihborhood that only Uighurs lived, so in the neighborhood we all knew each other, but the
school was diverse, there are mostly chinese child, and there are very fes Uighurs, so mostly I feel isolated in school
and didn’t really enjoy going to school but when I came home and playing games with my kins and peers in our
neighborhood, it was highlights of my day. There was a little canal in front of our house, we use the tree barks like
they were ships which could take us somewhere else, and also akittles was very popular among us. My mother
always upset with me because I was always in the streets, playing, running, etc. I had two siblings back in Kashgar
which I was responsible for their care, but often I forget them because I was always get lost in games (Nur Nisa
Timtiirk, 2017).
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the process. To understand information creation, we must begin with an idea that sees
the concept of an activity as essential. Knowledge is not an exemplaire of reality.
Recognizing an object, recognizing a case, is not just looking at it, and making a mental

copy or memory of it. Understanding an entity requires acting upon it. (Piaget, 1976).

Despite the unfortunate events occurred in Xinjiang (East Turkistan Autonomous
Republic), there were still a secure environment for children to play safely which helped
them cope with these unfortunate events through. Piaget (1976) suggest that playing
games is the way of rationalization of the environment in children’s perception, they are
analyzing the situations, their surroundings, learning acting in a group while
maintaining their individuality through games, and by doing so they start to discover

themselves and their surroundings. Every new discovery helps them to identify

themselves and the environment that they live in.

Figure 4.2.4 Street view from Kashgar (source: https:/www.farwestchina.com/travel/kashgar/old-

city/)
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Figure 4.2.5 Different street views of traditional houses in Kashgar Old City (source:
https://mehelle.biz)

To this point, the urban pattern had been the focus of the section, in order to
understand Uighurs’ what kind of environment shaped and formed the collective
conscious and identity of Uighurs’. Section continues with the analysis of the traditional
housing pattern in Kashgar, thus, through the spatial reflections of daily life, the
knowledge of the individualistic experience can be discovered. Kashgar traditional
residential architecture consists of three types: court-centered, iwan-centered and hall-

centered (Aibi, 2016).

Court-Centered House Plan: In the court-centered plan types in Kashgar traditional
residences, the rooms are located by directing them to the courtyard, no matter how
large the land area. One reason for its placement is to open windows on the walls facing
the courtyard and benefit from natural lighting. Because it is not possible to open a
window on the outer wall of the historical city of Kasgar, which is located in an
adjacent order. Some courtyards do not have a pdseyvan, but supa is done to rest, eat
and do housework. The reason for this is to get enough light for the rooms, to provide
enough space for activities (wedding, etc.) and greening in the courtyard (figure 4.2.6).

This type of plan can be considered as a root of iwan-centered and hall-centered house
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plans, because Uighurs built their houses through time in an alliance with their

needs?7%8.

Iwan-Centered House Plan: Another common element in the traditional Kashgar
dwelling is iwan. The iwan in Kashgar houses are generally open. The placement of the
rooms is almost the same as the court-centered housing type, and the rooms are located
by directing them to the supa in iwan (figure 4.2.7). This type of plan mostly developed

through time, while the family expand they built extensions to their houses?’.

27 Back in Gulca, we live in a single storey house which has a courtyard as an intersection area for all the rooms.
There was an addition, we call it “supa”, the houses in Afghanistan or Turkey don’t have kind of addition. It was like
a small porch located in front of the kitchen, or the main room, inside the courtyard. My mother mostly spend her
time on that supa, preparing food. The toilet was in the courtyard, and there was also a cellar. Courtyard was opening
to a very narrow Street, if I wasn’t on the streets to play with my friends, than the courtyard was the second place
where I was at most of the time. There was an apple tree in the middle of our courtyard, and some veggies that my
mother grew. I remember that Chinese kids were mocking with us in school but the problem was much more bigger
for the grown ups, my father was a teacher in a elemantary school but the salary was much more less than the
Chinese so he and uncle started a business to support the family. They built a small workshop in our courtyard to fix
the broken clocks as a second job (Nur Nisa Tiimtiirk, 2017).

28 We were living with my husband’s big brother and his family. When we got married, my husband and brother-in-
law had built a seperate room faced to the courtyard for us just like everybody did back in those days... my older
sister was married to my husbans’s older brother, when my father died, my mother was also sick too and about to die,
therefore the elders in the neighborhood advise my husband to marry me, and he obeyed what has been told to him
(Meryem Nisa Batuhan, 2017).

29 1 remember that the house across the Street was very big, it was my friend’s home. When I was little, me and my
mother were visiting them quiet a lot, while our mothers was doing their daily chores, gossiping with each other, and
we were playing house. There was an empty storage in that house which was newly structured because they need a
room for their supplements, my friend’s uncle was about to get married at that time and his spouse had a lot of thing
as dowry. For us, that storage was the headquartes of our meetings. We claimed it as it was own, one day I would be
the owner of the house and my friend portray the guest role, and the next day we change our roles..... There was a
pot in the middle of the courtyard which was full with roses, I still remember that smell, it was the best thing about
that house, and the mother of my friend made jam from the pedals of that roses. To this day, it was the most delicious
thing that I have ever tasted. When we came to Turkey, the houses were built on a place which was garden like, after
a while, I planted some rosewoods, but still the taste of that jam is something that I haven’t been able to achieve (Nur
Nisa Tiimtiirk, 2017).
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Figure 4.2.6 Plan of a court-centered house in Kashgar Old City (source: Aibi, 2016)

Hall-centered House Plan: In Uighur's traditional houses, the guest lounge is an
indispensable place. It is the meeting place of the whole family to host guests in the
guest lounge, holidays and special occasions. The guest hall is placed in the center of
the plan as the most important space. At the same time, places such as dalan and
kitchen are considered together with the hall. In the plan, the courtyard, peséyvan and
other rooms are placed around the hall. The important feature of this plan arrangement
is that there are two entrance doors and three guest rooms in this residence. In terms of
privacy, a separate guest lounge was created for women. In addition, since the two

generations lived in the same residence, the entrance door was made separately’.

30 The times when my parents were still alive, we were quiet a big family, my grandparents and uncles were living
together. Me, my sister were sharing the same room. As a crowed family, we had many many guest all day long, at
day time, our neighbors came by, at night time my father’s or uncle’s friends were stopping by. Pleasing the guest is
very important in our culture, we believe if a guest leave our home in an unhappy feeling, it will be the cause of the
unfortune happening on that home (Meryem Nisa Batuhan, 2017).
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Figure 4.2.7 Plan of a eyvan-centered house in Kashgar Old City (source: Aibi, 2016)

To this point, the roots of Uighur immigrants analyzed by looking into the built
environment where they have been born into; the ways its effects onto their daily lives,
and how they behave in a familiar place. The next chapter will focus on the analysis of
the unfamiliar environment that they have migrated, and create a basis for a comparison

of the known and the unknown for fourth section.
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Figure 4.2.8 The plan of traditional Kasghar house(source: Aibi, 2016)

4.3 Adapting into the Unknown

The aim of this section is to provide a solid ground for understanding Uighur
immigrants’ adaptation process after they have migrated, therefore, the built
environment of their destination point will be analyzed. As it was indicated in the

beginning of this chapter, the focus group of this thesis study is the Batuhan family,
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whom came to Yeni Mahalle region, Kayseri, Turkey, thus, the built environment of
Yeni Mahalle, Kayseri will be analyzed.

Kayseri is a city, which locates in the middle of Turkey, neighbors with Adana,
Kahramanmaras, Yozgat, Sivas, Nigde and Nevsehir, and, is the 14" biggest city in
Turkey according to census in 2018 (TUIK, 2018). The city was home to different
cultures, such as; Roman, Byzantine, Seljuk and Ottoman; located on the route of Silk
Road therefore the city has hosted people from different cultures apart from the nations
that dwell in the city. Today, Kayseri is known as an industrial city with wide streets
developing with a grid plan; but at the beginning of the 20th century, the city center has
an organic texture consisting of narrow, curved and dead-end streets. The development
and modernization projects carried out throughout the country with the proclamation of
the Republic; has caused significant changes in the spatial, social and demographic
structure of the city. The connection of the city to the rail transportation network in
1926 enabled heavy industrial investments and the city started to receive internal
migration with new business lines and areas (Asiliskender, 2008). Kocatiirk and Yiicel
(2012), examined the spatial change and transformation of Kayseri in 4 different
periods; National Investments Period 1923-1945, Introduction to Planned Period 1945-
1975, 2nd Plan Period 1975-1986 and 1986 and After.

Large-scale investments on a national scale contributed to the development of the
city of Kayseri, but did not cause a serious change in the traditional settlement pattern
(Kocatiirk, Yiicel, 2012). Asiliskender (2008) stated that the investments made act as
the locomotive for the modernization and development of Kayseri and that new
settlements are developing under the influence of the investments. The first planning
work of the city was completed in 1945. It was made by Oelsener and Aru, so that the
traditional texture turned into a grid plan system, and in the following years the
development progressed depending on this plan. In 1975, the second main plan of
Kayseri, designed by Yavuz Tas¢i, came into force and the city's structure began to
develop as a single centered linear macroform (Kocatiirk, Yiicel, 2008). In 1986, with
the new master plan prepared by Melahat Topaloglu-Bulent Berksan-Mehmet Ali
Toplaoglu, the city has progressed in line with the development goal envisaged by
Tasci. In line with the development objective stipulated by the Tasc1 Plan, it has started

to gain the character of a Central Business Area (Kocatiirk, Yiicel, 2008).
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Uighur immigrants were given a home by the local government, after 6 months
later of their arrival®!, which was located near Yeni Mahalle neighborhood. Yeni
Mabhalle Neighborhood is a neighborhood developed under the influence of Stimerbank
Textile Factory Campus in 1950s. Yeni Mahalle Neighborhood, which has been
developing to meet the increasing housing demand of the workers and civil servants
working at the Stimerbank Textile Factory, is the closest settlement to the region where
Uighur migrants are placed (Asiliskender, 2008). In the neighborhood, which has a grid
system that intersects with central radial roads, the residences consisting of one or two
floors have a garden layout (fig. 4.2.8). While the Yeni Mahalle neighborhood is
located near the city center today, it was located in the Early Republican period outside
of the city center. The most important factor affecting the neighborhood's choice of
location is meeting Siimerbank Kayseri Cloth Factory 's increased employability.
Various regional housing productions can be seen in Yeni Mahalle neighborhood,
starting from a square in 1948 until the 1970s. The first residences are located around
the square in the center and neighborhood continued as a form of formation with a
circular centered structure. Throughout the neighborhood formation process, housing
typologies have evolved in similar housing typology (Ozsoy, 2014), which created the
image of unity formed by singularity and continuity.

The data gathered from semi-structured in-depth interviews icture a vivid image
of the place where Uighur immigrants had been resettled. After a long journey, they
have arrived Kayseri around winter in 1965, and in April, 1966; they have resettled the
houses which granted them by the municipality of Kayseri (figure 4.9). The location
choice of the housing project, its surroundings and relations with city center indicate
that the local authorities followed a certain set of rules to shape the environment where
new comers will live. The housing project was built in a place which was far from the
city center at that time, apart from Yeni Mahalle neighborhood and fairground, the
natural environment that surrounds the project area was mainly used for agricultural

purposes®?33.

31 The local autorities had placed us into 3 hotels when we first came, we stayed there for about 6 months until our
homes were ready. Municipality, built houses for us, with the financial aid that provided from the U.N. (Nazim
Batuhan, 2017).

32When we first move into our homes, every where was blooming, it was beginning of spring. After a copule of
months we move into our houses,, there was a firework show in one of the evening, it was the first time that I have
ever seen such a thing which very amazing. In years to come, I learnd that it was part of the opening ceremony of the
fair near by our neighborhood (Nur Nisa Batuhan, 2017).
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Figure 4.3.1 Yeni Mahalle Neighborhood in 1950s (Adapted and Edited From: Asiliskender, p.83,
2008)

The committee, which the local government appointed to understand and to
determine the needs of the newcomers and where they lived before, interviewed the
representatives of newcomers and defined the minimum requirements for setting up the
residential community. 26 double floor housing units and 102 single floor units were
produced, in accordance with the outcome of the interviews (figure 4.3.1).

The 55 m2 house comprises 2 bedrooms, 1 living room, kitchen and bathroom and
a semi-open balcony. The area which was an empty land before the coming of the
newcomers, slowly turned into a neighborhood by their presence. After a while from
settling of the newcomers in the houses, local government named the area after a
religious leader whom mean a lot to Uighurs, Hodja Ahmet Yesevi. The process of the
creation a neighborhood deeply relates with the Uighurs alteration of their given house

in line with their needs and making it their home, where they could feel belong to**.

33 After we settled in our home, me and my two sisters started to Stimer Elemantary School. The school was in Yeni
Mabhalle neighborhood, which was near by. ... Winter in Kayseri was pretty rough, I remember when walking to
school, I was walking in a snow which height was asround my weist (Mahinur Giingér, 2018).

34 hardly remember the first time we came to Kayseri, but I do remember the first day that we move into our home,
everyone was so happy, | was around 6 years old back then. This neighborhood wasn’t like how it is now back in
those days. It was looking a bit naked when we first came (Nazim Batuhan, 2018)
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Figure 4.3.2 Hoca Ahmet Yesevi Neighborhood, 2017

The thesis study tries to understand the adaptation process of a migrant family in
an unknown environment through a spatial perspective by documenting the
transformation of the house where the Batuhan family lived and the neighborhood

(figure 4.3.2).
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Figure 4.3.3 Representation of the lack of relationship with Uighur immigrants’ resettlement with
surrounding environment.

Fig.4.3.5 shows that the environment of houses that built for Uighur immigrants
in Yeni Mahalle neighborhood, as it can be seen from the image, there was nothing in
the environment to give identify it, nevertheless, this emptiness depicts a great
opportunity for its habitants; the place offers an endless possibilities which helps its
habitants to establish bond for feeling belong and attach. The first image in fig. 4.3.4
shows how houses were placed®’, as it can be seen, order of the placement is quite
different from what Uighur immigrants used to in Kashgar which was developed as

organically.

35 The first time we move into our home, they were on soil, there weren’t any settlement in sight, only the fair center
could be seen. It was kinda look like a deserted place (Hiirmet Unal, 2018).
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Figure 4.3.4 the housing placement on the land
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Figure 4.3.5 A photograph that shows neighborhood, Kayseri, 1965
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Figure 4.3.6 The change of Hoca Ahmet Yesevi neighborhood

This change is an important indicator for Uighur immigrants that hints them
from now on they are in an unfamiliar place. The second image shows the first

alteration that Uighur immigrants implemented to their houses; building a wall for their
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garden®. Through a simple act, they set their boundaries and claim their rights on the
place. This is a simple yet efficient example for place-making activities, which makes
them to interact with their environment, and opened a gateway to feelings of belonging
and attachment. As Norberg-Schulz (1976) points out that one’s existence is very much
related with the meaningful relationship with place, so that, even by a simple act like
building wall represents an immense step in creation of a meaningful relationship with
place.

Fig. 4.3.6 represent the change that Hoca Ahmet Yesevi neighborhood had gone
through over the years. Firstly, an elementary school had been built for immigrant
children 37, this implementation of public building proves that local authorities
welcomed immigrants within a healthy manner, by including them into local education
system, they include them into social life because school was not only built for
immigrants’ children but also local children whom lived around the settlement. After
building a school, Uighur immigrants needed a place to perform their religious customs,
therefore, they asked for a mosque from government®®, second image in fig. 4.3.6 shows
the placement of that mosque which is located at the end of the street. The third image
represents the placement of health-care center. One by one, the empty space that had
been chosen for resettlement of Uighur immigrants have turn into a lively neighborhood
which had a school, a mosque and a health-care center. The fourth and final image of
fig. 4.3.6 represents the high school had been built*®. The existence of Uighur’s had
bring life to the land, and in time the space turn into a place where its habitants

established a meaningful relationship.

36 All of us built walls for our garden, we planted vegetables, trees to those garden (Nurayla Yilmaz, 2018).

37 After a couple years, a school was built, my older sisters were going to school in Yeni Mahalle neighborhood but,
me and my brother went the school in our neighborhood (Nazim Batuhan, 2018).

3% For a couple of years, when we first came, there were men who came from NGO’s or the municipality to check
what we need or if we were O.K. with our circumstances, and our elders told them that they need a mosque because it
was rather difficult for them to walk to one in Yeni Mahalle neighborhood, so a mosque has built and to this day we
still use that mosque for funeral or religious holidays regardless from where we live (Nazim Batuhan, 2018).

39 A couple of years after arrival of the earth quake victim, a high school has built and it was the last addition that
municipality had ever built in our neighborhood (Mahinur Giingér, 2018).

55



Figure 4.3.8 A photograph that shows the surroundings of their neighborhood, Kayseri, 1976
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Figure 4.3.10 Original Plan Of The Houses

Fig. 4.3.8, 4.3.9 shows the natural environment around their neighborhood, and
through the photographs, it could be seen that, at first, there were nothing around the

houses, but in time, environment got developed with the touch of Uighurs. Fig. 4.3.10
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shows the original plan of the houses provided by the government for all the Uighur
immigrants, and the final state of the home belongs to Batuhan Family. Through time,
the family change it according to their needs such as; building a wall to set boundaries
for their garden, building a pool for watering the garden, opening a gate through the
kitchen to able to walk more freely and access to girls’ bedroom without entering the
living room/bedroom. The house was too small for 6 people to live in it, so they
demolished the wall between the living room and porch and widen the room. Also, the
smallness of the house was the reason for building a shed for storage area. By the time,
the father of family started a small business as a lathe, for that reason they build a

workshop in the backyard and an office for the workshop for welcoming the customers.

Figure 4.3.11 pictures the alteration of Batuhan Family into their garden*’. The
first image of fig. 4.3.11 shows that the family’s first attempt to internalize their
environment had related with the garden*!. According to in-depth interviews, all of the
Uighur immigrants have built wall to set up their borders with their neighbors and built
a pond for watering their gardens where they have planted the seeds that they had
brought with them from their homeland. As Relph (1976) emphasizes that identity of
place is pivotal point in individuals lives, it is the orientation of one’s self within their
environment with the help of familiar aspects of place. Therefore, being able to grow
certain vegetable that Uighurs accustomed in an unknown environment helped them to
relate themselves through a familiar artefact; they used their garden how they used to

use.

40 The first thing we do was to build a wall for our gardens (Nazim Batuhan, 2018)

41T was very fond of our pool in our garden, in summertime me when the weather very hot, my little brother was
getting into it, playing and so on. It was very exiting when we unplug the stopper of the pool to water the garden. A
massive flow of water, like a waterfall, was flooding at first, my brother had a wooden ship that we swim on to water
canals.... After many years later, my children get to enjoy the same game as we do, it is the one of things that I will
always cherish (Hiirmet Unal, 2018).
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Figure 4.3.11 Representation of exterier spatial change in Batuhan Family’s house, 1968-1986

The second image shows the placement of storage space*’, the house was quite

small for a family consist from 7 people, so they built a separate storage area in their

42 There was a small store house in our garden that father had built, and me and my little brother were using it as a
base for in our games, it was like our special place (Nazim Batuhan, 2018).
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garden. This implementation of space is another artefact that shows how Uighur
immigrants coped with unsatisfying situations in their new settlement. They continue to
their old habits of building extra rooms when the needs have arrived. Nevertheless,
there is an immense difference about this alteration process, it remains within the
borders of their garden opposite to how they built an extra room in Kashgar, The
manipulation of space in Kashgar had given to city an organic character, whereas, in
Kayseri, even so they had not completely leave their participation design attitude
behind, they protect their borders. The third image in fig. 4.3.11, shows the extra space
had been built for business purposes**. While the storage area was at border of wall and
rather distant from the house, the workshop was located near the house. This choice of
location shows how they used their space, since cultivation activities is an important
aspect in their lives, they placed their extra rooms accordingly to it. The fourth image in
fig. 4.3.11 shows the most influential alteration of space; a tourney workshop where the
family had started a solid business*.

Fig. 4.3.12 shows current state of the Batuhan Family’s home, since they moved
out from their home in 1986, the housed used for only business purposes for about 4
years, in 1992 they moved their business to a different location which led them to use
the house as a weekend home for a while. Around 1998, the family rented their house to
another immigrant families, and since then, house only used by tenants.

To this point, Batuhan family’s habits of using their garden had been analyzed,
and how they encounter with the unfamiliar environment had been pictured. The section

will focus on the interior space alteration to comprehend their coping process.

I was going to elementary school in Yeni Mahalle when we came, and we didn’t know the language. So I have to
study a lot to keep up with the class, but our home was always crowded, so when father built a separate room in the
garden for storage purposes, I used that room to study but still had to deal with my brothers. So we make an
agreement the room was belong to them when I was at school, and when I come back it was mine (Mahinur Giingor,
2018).

43 At first the customers were only from our neighborhood but in time there were also customers from neighboring
settlements. All of a sudden, we had strangers that was coming to our home and my mother wasn’t comfortable with
his office being a part of our living room, and also, our living room was also small for us. So, father built a separate
room in the garden, and they demolished the wall between the his old office and living room to widen it (Nurayla
Yilmaz, 2018).

44 All of us, -except my mother- had worked in my father was tourney workshop, he always said to us that we need to
work hard if we want an acceptance in here, he told us that they (locals) were considering us the people who left their
homeland, so in order to break that view, he said that we need to be useful in here. He was a very hard-working man,
he built a workshop back in the garden, and opened a small business on making spare part for machine like spanner,
screw, and etc., in time business had grown, and we own a place in organized industrial region (Nazim Batuhan,
2018).
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Figure 4.3.12 Batuhan Family’s home, Kayseri, 2018

Figure 4.3.13 Representation of interior spatial change in Batuhan Family’s house, 1968-1986
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First image of fig. 4.3.13 shows the original plan of the houses, a two-bedroom
house that includes a porch, a kitchen and a bathroom. Within the second image, it can
be seen that family used the porch for business purposes*. Through a simple alteration -
building wall to cover to porch- family continue to their accustomed habit of
manipulation of space had help them to turn the space to a place of familiarity. The
third image shows, in time they expanded their living space by demolishing the wall
between workshop and living room; step by step they altered the space and create a
home that meets their needs. The fourth image in fig. 4.3.13 shows that they have
opened a window to interact with the garden*, and finally the fifth image shows their
last implementation of their old habits in usage of space.

By opening a gate through between kitchen and one of the bedrooms*’, they turn
the unfamiliar environment into something they could relate, in Kashgar they used
spaces in a similar understanding; a direct access between rooms was characteristic
aspect of the traditional Kashgar houses.

These drawings, which prove that the habit of producing the space acquired by the
members of the Batuhan family in Kashgar continues, gives clues about how their daily
lives have transformed in a new environment. The section will continue with the

interpretation of some photos taken from family members' personal archives.

4 When we first came, father worked in open-air cinemas in Kayseri, but after that he started his own business, he
was repairing mechanic watch. First, he was using living room, but it caused a lot of problem, like my brother were
playing with his tools, my mother’s companies during day, and also his customers were coming to our home, and etc.
So he turn the porch into a workshop (Nurayla Yilmaz, 2018).

46 The one thing that I always remember that the sight of my brother when he was falling from the tree, I was in
charge of taking caring in him but I also need to study, so I let him to play in the garden, and I sat in front of the
window to look out for him while I was studying, and the next thing I see that he was swinging from branch, he was
around 4 years old at that time, and by the time I get up from the my chair, he was already fallen. (Mahinur Giingor,
2018).

The first thing that I do for our home, that is to help my father to opened a window on the side wall of our home. He
wanted to see who was coming and going to the workshop while he was at home. I was around 10 years old, and I
remember feeling like I was very much in charge, like it was a very important task ( Nazim Batuhan, 2018).

47 In winter time Kayseri gets very cold, not like today’s conditions, and it was very painful to play outside in the
cold, so we were stuck at home mostly. We mostly played hide and seek, and it was actually very amusing because
father opened a gateway from my sisters’ room to kitchen, and it allowed us to sneak in the house more easily. (Galip
Batuhan, 2018).
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Figure 4.3.14 Guest room, Batuhan Family’s house, Kayseri, around 1970

B
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Figure 4.3.15 Guest room, Batuhan Family’s house, Kayseri, around 1970

As it can be seen from the fig 4.3.14 and fig 4.3.15, there are different seating
options in the room; as a tradition Uighurs prefer to sit on a long pillow that looks like a

mattress, they eat their meal on a tablecloth that lay outed on the floor. However, after
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resettling in Kayseri, one by one, their daily habits had been changed; they purchase
some furniture that they have seen in other locals’ houses, or in the market.*® This
situation creates a hybrid space where two different cultures exist in one place. Over the
years, their decoration preferences had been changed and ultimately had come to terms
that could be called “localized”, they now use furniture that not belong to their culture;

the only thing that survived through time that their culinary culture.

4.4 Review

This section is about comparing the newcomers familiar and unfamiliar habitat,
and by doing so, revealing the spatial relations behind making unfamiliar familiar. As
the idea of Habitus implies the similarities of a group of person, their behavioral
approach, language, perception, conception, action and so forth (Bourdeiu, 2005), it
represents a great example for analyzing the newcomers’ neighboring environment;
how they perceive it, behave in it, react it and finally shaped by it, in order to
understand their adaptation process. The change in their Habitus, and through that, in
their day-to-day lives has raised the questions such as; is it important to feel belong to
the place, to be part of the community? How can one feel belong to a particular place?
Does memory have a part of in place-making experiences? What kind of step does an
immigrant take when he or she dwells? The sense of belonging and attachment, which
empowered by the affiliation with space are the foundation of the notion of home
(Bachelard, 1994). The question of “Where do I belong?” can be answered through the
notion of place identity. Place identity can be defined as a hermeneutic way of self-
describing that uses environmental meaning to symbolize identity, and home as a
“warehouse of identity symbols” sustains the information of place identity (Cuba,
Hummon, 1993). Yuval-Davis (2017) associates a sense of belonging with the feeling at

home.

Table 4.4.1. shows that Batuhan Family’s perception of their lost home and how
they associate themselves with it. The members of the family who born in Turkey, only
knows their roots through the stories that their elders have been told, while elder

member of the family remember it with a feeling of nostalgia. Their roots are now only

48 My father bought two armchairs for his local customer, since they aren’t familiar with our furniture. Those
armchairs were too precious, and we weren’t allowed to sit on them actually, we only used them if we had guest who
were locals (Mahinur Giingor, 2018).
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a treasured memory of who they are, where they came from, and why they leave it
behind, and they intentionally preserved that part of their life, their identity by telling

the story of their immigration to their children®.

Home and home environment, as the physical structure which shelters humans
from harm, and, also the crib of the individuals’ experience and interaction with
themselves in their space (Heidegger, 1971; Norberg-Schulz, 1985; Bachelard, 1994;
Dovey, 1999; Fox, 2016), thus, covers and implies all the information about Habitus.
Table 4.4.2. gives the idea that emotional bond between the interviewers and their lost
home is shaped around mostly in their childhood memories for young adults, which is a
strong and desirable connection, but it helps them to accept the fact that their home is

now somewhere else.

Perception of
Young Adult Child Born in Kayseri
Homeland
Envi Street, Courtyard, Garden, Trees,
nvironmental Far away
Connections Trees River, Street
Belong, By-gone, Belong, By-gone,
Behavioural Belong, Past,
Root, Remember, Fear, Remember,
Connections Told, Root
We Root

Table 4.4.1 Content Analysis of the interviews regarding “perception of homeland”

Uighur migrants were labelled as outsiders in their homeland, which was the
cause of their migration, thus it was quite vital for them to become insider in their new
habitat. Individuals need to be integrated with their surroundings and to be adapted to
their situation (Lems, 2014). Therefore, being in a productive and dynamic relationship
with the place, “outsiders” are starting to "build" a home in the place. This phenomenon
can be explained through that being in place is not about being rooted or fixed but about

the very process of itself and the interaction that it provides (Heidegger, Poetry,

49 Asa child, I always aware the fact that we were not from here, we came here from somewhere else, somewhere
far away. It was a struggling process for me to answer the question of “where are you from?” It was not a right
feeling to say that I’'m from Kashgar or Kayseri or Istanbul (where at that times I live in), rather I always answer that
question by saying, we are migrants, my grandparents had to migrate to Kayseri from Kashgar, and I was born in
Istanbul. The topic of their immigration journey, or what they have been trough while they were struggling to adapt
Kayseri, was always a hot conversation topic thoughout my childhood (Ilinur Can, 2020).
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Language, Thought, 1971). The house itself is not able to satisfy the need of being an
insider, but the process of turning a house into the home is great way to deal with the

issue, as it can be seen with the Uighur migrants.

Altman & Low (1992) relates the notion of insidedness with individuals’ bonding
with the place, as a part of defining a feature of place attachment, and as an inseparable
term for the sense of place and place identity. Chawla (1992), suggest that the creation
of attachment to any place lies in a simple affection associated with family, love and
security. Human beings’ affection to the environment or a particular place is the product
of the childhood experience (Riley, 1992). The environment preserves and supports the
identity of individuals' due to the reason that it is one of the basic sources of the
individual's identity (Tuan, 2001). The members of Batuhan Family, -whom
experienced the journey of migration- answer the question of “where are you from?” by
saying “I am from Kashgar.”, but their children who born in Kayseri replied same
question by saying “I’m from Kayseri but my roots are in Kashgar”, and their children’s

children whom born different parts of Turkey, said that their roots are in Kashgar.

Perception of Lost
Young Adult Child Born in Kayseri
Home
Envi ] Garden, Courtyard, .

nvironmenta Garden, River (none)
Connections Ours,

Family, Bygone, Games, Family,
Behavioural

Past, Remember, Language, Bygone, Root, Told
Connections

We Remember

Table 4.4.2 Content Analysis of the interviews regarding “perception of lost home”
In a climatic perspective, Kayseri was alike Kashgar, therefore, The Batuhan
Family feel comfortable when they first came to Kayseri®?. Table 4.4.3. shows that

interviewers first impressions on the new place they have to immigrate is shaped around

301t was around winter when we first came, everywhere was white under the snow and also quiet cold that we
couldn’t get warm up until morning. I thought that we came to a place which is very clean and neat. Back in
Afghanistan, I find it hard to fit in with the community in there, because we were not speaking the same language and
also I knew that we aren’t permanent in there, but in our first night in Kayseri, I heard the radio, there was a man who
was singing, and I was able to understand it. Turkish and Uighur language are not the same but not entirely different
so that it is possible to communicate. That song came from the radio made me feel like, I was welcomed and feel
belong.
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environmental artefacts, which help them to identify their space in a new place. it is
much easier to create a bond for children with place rather than adults, but the feeling of

security helps the interviewers to establish a positive bond with Kayseri.

Perception of

Young Adult Child Born in Kayseri
Kayseri (arrival)
Organized, .
. Organized, Great,
Environmental Different, Street, . (none)
Connections White
Neat
Behavioural - Home, Safe, New, | Home, Homeland,
Secure, Familiar

Connections Safe Welfare

Table 4.4.3 Content Analysis of the interviews regarding “Perception on Kayseri”

Semi-structured in-depth-interviews show that, even though there are major
changes in Uighur immigrants daily life, it is the minor habits -such as gardening>!- that
they can be able to continue that helped them to feel belong the new place. Interviews
prove that the first thing that they do is to build a wall for their garden to be able to
know their space of responsibilities. Table 4.4.4. gives the insight that interviewers’
create a Habitus for themselves in a new place in the hope for protecting themselves
from the multiple shocks that they have been facing in the new place. Also, it is possible
to detect that, through natural and built environmental artefacts, young interviewers feel

at home in their new habitat.

By defining boundaries®?, Uighur immigrants define their existence in that place
and claimed that very specific space as their own; which is an act of place-making

where they define themselves as an “insider” according to Tuan (2009, as cited in

5! When we first move into our home, my mother immideatly nidget the garden and planted the seeds that she
brought with her from Kashgar. I always prefer Uighur food over Turkish food, and it was very long time since we
had any, so the first meal my mother made with the vegetables from our garden was very memorable. To this day, I
still plant those vegetables to my garden, our meals aren’t taste the same without our vegetables (Mahinur Giingor,
2018).

32 The first thing everyone did when we move into our houses, was building a Wall for our gardens. Everyone was
very happy to be able to have a garden. Turns out, most of us brought some vegetable seeds with us when we
migrate, and we planted those seeds into our garden. Suddenly, the atmosphere had become a lot more welcoming.
We are very fond of cuisine culture, and the local people in Kayseri didn’t know our vegetables, so, after spending
months in hotels, and eating local meals, we were thrilled the idea of finally eating something we craved for (Nurayla
Yilmaz, 2018).
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Kesim, 2017). Lynch (1984) suggests that sentimental and also physical claims upon a
place establish through spatial rights such as the right of existence, being in a place, use
an action, modification and disposition. The environment preserves and supports the
identity of individuals' due to the reason that it is one of the basic sources of the
individual's identity (Tuan, 2001). Within this case, to be able to grow the special
vegetable species, which belong to their homeland and the possibility of having the

similar experiences from the childhood helped them to feel attached to the new place.

Table 4.4.4. shows that there are similar artefacts between Uighur immigrants’
lost home and new homes, even though the place is entirely different sociologically,
architecturally or politically, the association between their old habitat and new habitat is

shaped through familiar environmental artefacts.

Perception of

Young Adult Child Born in Kayseri

“Given” Home

New, Comfort,

Modern, Garden,

Garden, Proch,

Environmental
Connections Garden, Trees Trees, Different Warehouse, Trees
Father, Streetgame, )
Behavioural ) Family, Brother,
Ours, Safe Family, Ours,
Connections Ours, Streetgame

Crowded

Table 4.4.4 Content Analysis of the interviews regarding “Perception on Given Home”

Home, apart from being a physical structure implies safety, familiarity, comfort,
love and belonging (Lucas, Purkayashta, 2007, Bachelard, 1994, Norberg-Schulz,
1993). Bachelard (1994) explains home, in a phenomenological sense, as a driving force
for individuals to understand and identify themselves. Home is both a root where
individuals’ accumulations are founded and a warehouse, which protects those
accumulations. The possibility of turning an ordinary space into a home depends on the
power of enclosing that it offers to its user. Migration implies a kind of rootedness; it
forces individuals to leave their home and creating a new one. Within this part of the
research study, the homing experiences of Uighur immigrants will be analyzed due to
understanding the effects of place-making experiences on integration. The integration
into the local area constructs with attachment or affiliation (Cuba, Hummon, 1993). On

the other hand, integration occurs when the immigrant community and the local
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community share interests with each other’s cultures while in daily interactions with
each other (Berry, 1997).

Migration typically causes the readjustment of immigrants’ Habitus. Home is a
personalized space where one can have valued belongings to help identify him or
herself as well as the room itself; and through the memories and experiences, it is an
escape pod from the reality and at the same time a womb where its owner restore him or
herself for the future (Fox, 2016). Home is a place where personal and social feelings
are rooted (Lucas, Purkayashta, 2007). It sustains and reproduces the identity of
individuals (Cuba, Hummon, 1993). It is a place of a family, who has similar or the
same manners, habits, and behaviour. Within that point of view, home can be seen as
the core of the term of Habitus, so the question of is it possible to make the “outsiders”

be an “insider” through their homing instincts becomes important.

Iumn
N

-Shop DKltchen -Tollel -Kaznak(slorage) DCounynrd
[vatan hatway) [0y (oda)y [ Pesoyvan (iwan) [_Jstair [Jsupa (porch)

N

Figure 4.4.1 The interpretation of Batuhan Family’s Home (from Kashgar to Kayseri)

Figure 4.4.1, represent the change in Batuhan’s living environment, they came
from a rural area to an urban pattern, which was challenging itself to cope with the
differences, slowly they altered the plan of their house which was given, apart from the

workshop in the back of the garden, with small additions and alterations, Batuhan
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Family, manage to make the unafamiliar familiar, by the year 1982, they have finished
one phase of their process of adaptation, the house once was a dear home to them
started to become a physical proof of their struggles, thus, they move out to a
neighborhood around city center, which is also known for its inhabitants are local of
Kayseri, Ser¢ednil neighborhood.

On the other hand, Uighur immigrants benefit from the neighborhood that they
have settled as a place of their own community. It represents a fragment of their
homeland by the possibility of continuity of their old habits such as gardening and also
offering a place where all they can be a part of their little community. Landscaping is an
action not only provides survival resources but also is “educational tool of human
development.” Within this case, to be able to grow the special vegetable species, which
belong to their homeland and the possibility of having the similar experiences from the
childhood helped them to feel attached to the new place. After two years their
resettlement in the region, the neighborhood had been named after Hoca Ahmet Yesevi
who was a great and an important man in Uighur culture. Table 4.4.5. represents trough
homing experiences Uighur immigrants create an environment for themselves which
they can be a part of a community and feel belong. Research study shows that home as a
place of belongingness, safety, familiarity has a bridge-like effect on the integration of
immigrants’ with the new land. Trough the notion of home and its experiences’

immigrants gain their places in a foreign country.

Perception of
Young Adult Child Born in Kayseri
Neighborhood
Environmental Garden, Green Garden, Green Garden, Trees
Connections
_ Homeland, Special, . .
Behavioural Unity, Safe, Unity, Friends,
- Safe, Comfort,
Connections Familiar, Ours o Homeland, Ours
urs

Table 4.4.5 Content Analysis of the interviews regarding “Perception on Neighborhood”

The experiences of place-making through homing, helped them to integrate with
the environment that they live in. The fact that having a home, helped them to survive in

another country, and to set roots in it. By turning a house into a home, Uighur
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immigrants have turned an ordinary place into their own space to live and exist in. By
the power of unity, they had created a neighborhood where they can remain and
reproduce their old habits and their way of living. Thus, creating a Habitus for
themselves, they managed to survive in the new land. The semi-structured interviews
showed that the interactions of Uighur immigrants towards their home and
neighborhood were an example of place-making experience as an explanation of Tuan’s
(2009) and Lynch’s (1984). Immigrants hope to protect themselves from the multiple
shocks that they have been facing in the new-land by staying close to each other, by
creating a neighborhood (Friedmann, 2005).

Fortier (1999) shows in her essay that Italian emigrants are in the need of creating
a place where they feel belong and secure in Britain. This need satisfies by shaping
space with the elements of the collective memory; St. Peter’s church in London
represents a home in the daily life of Italian emigrants in London while for the locals it

is just a public space (Fortier, 1999).
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Chapter 5

Conclusions and Future Prospects

5.1 Conclusions

Thesis study, as a research in architectural theory and criticism, with the aim of
understanding the migrants’ behavioral approach in an unknown environment, starts its
investigation process with a simple question: “In what ways home-making experiences
shape the migrants’ adaptation process?”. To answer that question, thesis study
comprehended the issue by focusing on the dynamic relation between individuals’
experiences in daily life, and their relations with the natural and built environment.
With that in mind, research process has gone through three basic phases; questioning,
discovering the relations between the outcomes of questioning phase, and analyzing it

through traces of daily life.

Therefore, first chapter of thesis study is about expanding the first question that
this thesis study has asked. Follow up questions such as; “How the experiences in place

PR T

and space perceived by individuals?”, “How these perceptions effects individuals’ daily
lives?”, “What would be the effect of migratory process on dialectical relation between
experience and perception of migrants’?” leads into an inquiry on how migratory
theories had explained the migrants’ behavioral approach and what do the scholarly
works on the notion of place have got to say in interpretation of the relation between

migrants’ experience and perception.

The second chapter of the thesis study via focusing on migratory theories, point

outs that, even though there are solid explanations that scholarly works on migration
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still set roots on, there is a missing ingredient in those explanations to comprehend the
effect of migratory process on migrants’ behavioral approach. Chapter continues its
inquiry, by comprehending the issue in an architectural way of thinking; and focusing
on the fact that, regardless of the reason, migration is an action occurring by and
resulting with a shift in place, so that, individuals who once was local in their familiar
environment, had become an alien along with migratory process. Being local or alien is
basically any other term that is referring to individual’s identity. It is related with the
notion of belonging. Migration questions individuals’ sense of belonging, by testing
their relation with place. Once they were locals and knew all the rules that needs to be
followed to survive in their environment, they were not only a habitant in there, but also
a part of their habitat. Therefore, migratory theories should include the study of how

place-based experiences shapes individuals’ behavioral attitudes into account.

Chapter 3 has focused on how place-based experiences define and shape
individuals’ sense of belonging. The feeling of belonging is an instinct behavior that
human-beings have; to survive, individuals needs to act in rational cooperation, and
also, it is the desire of being a part of a group or a society, something that is more
powerful than themselves. Hence, sense of belonging blooms in an environment where
individuals feel included, where they are an insider. The basic issue behind the
migratory process that create conflicts in migrants’ lives is that its blurring effect on the
lines between outsider and insider. Human-beings knew how to be an insider by
learning it through a life-time experience. Migrants’ challenge is to establish new forms
of bonds that transform them into an insider from an outsider based on their experience
in a different environment. Therefore, it is rational to investigate ways on how
individuals adapt to a place if the aim is to provide a reliable basis for migrants to feel
accepted in an unfamiliar environment. Chapter pointed out that the continuum of
place-making is a comprehensive explanation for the inquiry of how individuals
rationalized their existence. By implementing their perceptions into a certain space, they
are turning an ordinary location into a place that they have a meaningful relation with. It
also emphasized that home-making is another aspect of place-making process, which all
migrants struggle to establish after losing their home. Home as a shelter, is human
beings' first accomplishment; a place for preparing themselves for the outer world.
Thus, it could be considered that migrants’ first attempt in an unfamiliar environment is

to find a home to deal with all the demanding experiences that they have to go through.
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Thesis study analyzes Uighur migrants’ experiences in place-making and home-
making processes. Chapter 4, with the help of field study, reveals i the ways of how
place-based experiences could affect the adaptation process of Uighur immigrants. The
process of place-making and home-making had a significant role in their daily lives, and
the mentioned processes can be achieved with a simple act: participation to design
process by implementation of personal attachments. The Batuhan Family’s adaptation
process develops with transforming a house into a home; unfamiliar environment
becomes familiar and they feel belong to their settings. It is clear that their adaptation
process develops with their ability in place-making and home-making. When they first
move to their neighborhood, the place was as is in the middle of nowhere, but in time,

they turned that place into something they care for.

Through simple acts like planting seeds, or opening a gateway through bedroom
to kitchen, or complex acts like building a workshop or a storage, one by one, they
claimed rights on their soil, and with that, they rationalized their existence in an
unknown place by turning an ordinary space into a place embodying the essential
features of their homeland. It is neither fair nor correct that claiming all the members of
Batuhan Family coped well with all aspects of the challenging side of a migrants’ life,
but thesis study shows that fostering place-making and home-making experiences have
catalyzed the integration process of migrants with the unknown environment. Chapter
shows that, it is important to relocate migrants in a place where they can interact with

the city and the locals easily to prevent marginalization.

Thesis study finalizes its research by emphasizing that human beings are in great
need to rationalize their own existence, and this rationalization process progresses over
their relationship with place. Individuals define their boundaries through space to
rationalize their existence within a meaningful relationship. This process takes time and
effort where human beings develop a sensation of attachment and belonging as to
anything that takes time and effort. Therefore, it is logical to foster migrants’ place-
making abilities during their adaptation processes if the aim is to make them feel
welcomed and included. Therefore, if the aim is to make the migrants feel welcomed
and included, it is logical to foster their place-making abilities during their adaptation

Processes.

Field study depicts a promising opportunity for fostering place-making abilities.

The Batuhan Family’s participatory design approach on their homing environment have
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helped their process of making the unfamiliar familiar. The process of transforming a

house into a home requires a skill set, also desirable in any adaptation process.

5.2 Contribution to Global Sustainability

Thesis research proves that participatory design is an immense catalyzer in Uighur
immigrants’ adaptation process, and therefore, it could be considered as a solution in
various cases of migration. The way that Batuhan Family preserved their cultural habits
simply by adapting their old way of using space into their new environment proves the
importance of spatial relations of individuals in daily lives. Field study shows that,
along with the flexible space that could be altered by its habitants, participatory design
process was quite beneficial to maintain the Uighur culture which meant to be destroyed
by People’s Republic of China. This situation represents a clear sign that cultural

sustainability had been accomplished.

Migration has various forms. Individuals or communities shift places due to
various reasons, such as; conflicts, economical, educational or climatic reasons. This
thesis research provides a basis in discussing how migrants adapt to their new situation
for policy makers, governments and researchers. Thesis research intends to depict
migratory experience through an insight story of an immigrant family by analyzing their

adaptation process.

5.3 Future Prospects

The freedom of mobility is considered as a fundamental right and it cannot be
compromised due to human-beings’ instinctive desire for discovery where they are to
rationalize their existence and set roots on different locations. Therefore, migration will
always be a hot topic in social science and this thesis research provides a set of

questions for further studies.

Thesis research analyzed Batuhan family’s adaptation process through the notions
of sense of belonging, place attachment, place-making and home-making. Throughout

the research process, further questions had been raised;

Is sense of belonging an obstacle or an opportunity in individuals’ process of

adaptation since it creates a conflict in migrants’ lives? These phenomena could be
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investigated through different types of migration experiences, and the impact of sense

of belonging can be surveyed in adaptation processes.

Thesis research shows that aided migration process had become quite beneficial in
Batuhan Family’s adaptation process so, in the case of unaided migration, how will the
process of adaptation will occur? Thesis research provides a basis for that discussion by
providing an insight on how place-making and home-making processes had been

realized in case of an aided migration.

Also, this thesis research provides a basis for the discussion of how individuals
recreate space through memory by analyzing Batuhan Family’s home-making process
as they have altered their environment according to their old home within a new
perspective. Creating hybrid spaces. Additionally, thesis research structures a discussion
on how flexible a space could be designed so that its users can also be a part of its
design process which as this thesis research suggests is the basis of a meaningful

relationship between individuals and environment.
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APPENDIX

App.1 In-depth Interview Questions

App.1.1 Questions for the young adults, teenagers and children when immigration

experiencied
Personal information and background

e Where are you from?
e How did you end up living in Kayseri?

e Could you share your memories on the journey that leads you here?
The daily-life change that came with migratory experience

e How was your life before this immigration experience?
e In what ways your life has been changed after you immigrate?

e What did you feel about resettling in Kayseri?
The spatial memory and perceptions

e Do you remember the places that you live in, before you came to Kayseri?
e What was your first impression when you first came to Kayseri?

e Could you describe your first house in Kayseri?

e Where did you stay when you came in Kayseri?

e How did you decorate your houses?

e What was the major difference between Kayseri and your homeland?

e What is the meaning of a home in your perception?
Adaptation process

e How did you adapt into your new situation?
e What have you been through while adapting Kayseri? Did you get any help from
locals?

e How did you interact with the locals?
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App-1.2 Questions for the first born generation
Personal information and background

e Where are you from?

e What can you share about your family’s immigration process?
The daily-life change that came with migratory experience

e What do you feel about living in Kayseri?

e What do Kashgar means to you?
The spatial memory and perceptions

e What do you know about Kashgar?

e Could you describe your first house in Kayseri?

e Could you share your memories on your family home?
e What is the meaning of a home in your perception?

e What was your first impression when you first came to Kayseri?
Adaptation process

e Have you faced any challenges while growing up in an immigrant family?

e In what ways could you describe your relationships with locals?
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App.1.3 Translated scripts of in-depth interview
Meryem Nisa Batuhan, 12/09/2018

Personal information and background

I. C: Where are you from?
N.B: I'm from Kashgar.
[.C: How did you end up living in Kayseri?

N.BIt was getting hard to live in Kashgar. There is an unsettled battle between us
and Chinese. They treated us like we didn’t worth anything. My husband was a
teacher, but his salary was lower than his Chinese peers. We weren’t even able to
wonder around freely. Many of the Chinese people were mocking us when they
saw us, or at school our children were being left out. We are not the first ones
whom immigrate somewhere else, so one day, my husband and some of his
friends decided that there is no life in Kashgar for us anymore. The rumour of
immigrating spread in our neighborhood, and eventually we, around 300 people,
have decided left our homeland. They posed my husband and his friends like our
leader and made all the legal process for us. At first, we need to flee from China
to a random country to seek refuge from the U.N. So, Afghanistan as a country
who borders with China, was our choice to immigrate. We live in Afghanistan for
around 4 years. After that, Turkish Government offered us a stay in Kayseri, and

that’s why we’re living in Kayseri now.
[.C: Could you share your memories on the journey that leads you here?

N.B: Our journey was terrible, I think it was the hardest times of my entire lives.
We fled from the homeland on donkeys, on foot. It took 6 months just to arrive in
Afghanistan. There were infants whom died during the journey. I only have

troubled memories for that journey.

The daily-life change that came with migratory experience

I.C: How was your life before this immigration experience?
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N.B: It is such a long time, I couldn’t even remember my life in Gulca properly. I
had 3 kids when we were in Gulca, and after that had another 2 in Afghanistan.
Actually, I hadn’t gone through a major change. I was looking after my kids,
taking care of our home when we were in Gulca, and it was the same chores in
Kayseri.

I.C: In what ways your life has been changed after you immigrate?

N.B: My husband started a business in Kayseri, and it payed off well. I think that
won’t be possible if we stayed in Gulca. Also, from my 4 daughters 3 of them
went to university, and be able to provide for themselves. If we stayed in Gulca,
we would marry them at a very young age like me.

[.C: What did you feel about resettling in Kayseri?

N.B: All I wanted was to have a home that belongs to us during our years in
Afghanistan. So, when we granted with a home in Kayseri, I was more than

grateful.

The spatial memory and perceptions
I.C: Do you remember the places you live in before you came to Kayseri?

N.B: The times when my parents were still alive, we were quiet a big family, my
grandparents and uncles were living together. Me, my sister, was sharing the same
room. As a crowded family, we had many, many guests all day long, at daytime,
our neighbors came by, at night time my father’s or uncle’s friends were stopping
by. Pleasing the guest is very important in our culture, we believe if a guest leave
our home in an unhappy feeling, it will cause the unfortunate happening in that
home. My older sister was married to my husband’s older brother, when my father
died, my mother was also sick too and about to die, therefore the elders in the
neighborhood advise my husband to marry me, and he obeyed what has been told
to him. We were living with my husband’s big brother and his family. When we
got married, my husband and brother-in-law had built a separate room faced to the
courtyard for us just like everybody backed in those days. It was a like a home
complex rather than being one. Me and my husband were living with my
husband's brother and his family. We have a small courtyard full of flowers,

vegetables and an apple tree in the middle. remember waking up and looking at
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the sunlight coming through the leaves of that tree. Every room was opened to the

courtyard.
[.C: What was your first impression when you first came to Kayseri?

N.B: I was very shocked, Kayseri was something that I have never seen before.
There were tall, concrete building, wide streets, lots of cars. It frightened me at
first. The very first thing that came into my mind was that “What happens if I get

lost in here?”. That’s why I never left our hotel until we move into our homes.
I.C: Could you describe your first house in Kayseri?

N.B: It was a small, 3 room house. It was different though, for instance, it has a
bathroom. Before that, we lived in houses that its toilets were in the courtyard.
And there was a kitchen which was also different from what we used to. There

was plumbing in the kitchen and bathroom.

[.C: Where did you stay when you came in Kayseri?
N.B: We stayed at a hotel for 6 months.

I.C: How did you furnit your houses?

N.B: We furnished our homes with stuff that we brought with us, like a mattress.

But eventually, we also bought some sofas, armchairs.
I.C: What was the major difference between Kayseri and your homeland?

N.B: at first, everything was different. We were living an entirely different setup.
But in time, we lived by our habits and also developed new ones. Something
stayed the same, like the way we treat each other. For example, we were like a
family in the entire neighborhood. We have a courtyard in our house, which was a
common space for our siding neighbors. Some houses had a courtyard for their
use only, but some of shared the courtyard with the neighbors. So we were doing
our chores in the courtyard collectively. When I was out for shopping, my
neighbor took care of my child, when she is out, I did the same for her. But also, I
developed some shopping skills according to Kayseri, because of the change in

their trade ethics.

[.C: What is the meaning of a home in your perception?
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N.B: Home is a place that I could do whatever I wanted to do. I have 2 sons
whom are married, and live with the youngest. Sometimes I stayed at my elder’s
house, but I could only stay there for a few days. I know that they are happy to

have me there but; I feel restless if I'm not in my home.

Adaptation process
I.C: How did you adapt into your new situation?

N.B: If you have 5 children to look after, you would also get used to everything
quickly. Struggling between looking after kids, taking care of home and so on

kept me busy, I didn’t even notice if I adapted to my situation or not.

[.C: What have you been through while adapting Kayseri? Did you get any help

from locals?

N.B: At first, there were some NGO’s that helping us, but in time, all of us had to

take care of ourselves. After Afghanistan, Kayseri wasn’t an enormous challenge.
I.C: How did you interact with the locals?

N.B: My husband ran various businesses and his customers were mostly the
locals. He was using our home for his business, so his customers were visiting our

home almost daily, and therefore, they were also our guests.
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Nurinisa Tiimtiirk, 17/11/2018

Personal information and background
[.C: Where are you from?
N.T: I’'m from Gulca, Kashgar; it is in East Turkistan
[.C: How did you end up living in Kayseri?

N.T: We came to Kayseri in October 1965. We have left our homeland and came
to Afghanistan in 1961 to seek refuge from the persecution that enforced by
Chinese government. We, Uighurs, have always been a struggle with international
migration throughout of our history. Life was too complicated and difficult for us
to live in Kashgar due to ethnical and cultural assimilation policy enforced by
China to our nation. Many people had immigrate to Turkey and America in the
1930s as supported migrants, I was around 14 years old when we left our home, a
school child, in the 1950s. We were a group of people whose led by our elders,
one of them was my father. The elders applied to U.N. to seek refuge from the
coercion enforced by Chenese government, through the connection provided by
the previous group who settled in America. The response was simple. First, we
must leave our country as asylum seekers to take refuge, but we must accomplish
it by our own. So, we migrate to Afghanistan as asylum seekers, near the spring
time of 1951, approximately 300 people, and lived in there for 4 years. After
Afghanistan, father wanted to go to America, but they didn’t accept us. We have
been told that we should resettle in a place where we share a common culture and
beliefs. So, Turkey became our arrival stop, Saudi Arabia was the second option
but elders thought as a Turkic based nationality we would fit in Turkey better than
Saudi Arabia still there 2-3 families who immigrate to Saudi Arabia, but the rest
went for Turkey. The authorities in U.N and Turkey offered us to resettle in

Kayseri, so that’s why we immigrate to Kayseri.
I.C: Could you share your memories on the journey that leads you here?

N.T: Yes, like it happened yesterday. We left Kasghar as a group of people, the
people who were not happy to live in our homeland anymore, around 300 people.

So many families fall apart during that journey, it was an impossible journey,
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most of the men and women did not want their children suffer with them during
the road, so they left behind them and promised them they will come back when
they resettled in Turkey, but unfortunately that didn’t happen for nearly 3 decades
because of restrictions had been applied to the immigrants who left Kasghar. It
was around 1961 when we left our homeland, our first stop was Afghanistan. We
literally walked and rode donkeys to get there, there were very little babies or
elderly people who died on the road, because the conditions were too rough.
Around 20 people died before we get to Afghanistan. I cared for my two younger
sisters were at 8 and 5 around that time. We were playing games to make the road
fun, but still it was awful. And finally, around spring time in 1961, we reached
Afghanistan, and lived in there for 4 years. My father rented a house which has
two storeys and a courtyard. Most of our kins rented houses that close to each

other, we didn’t want to separate from each other.
I.C: How was your life before this immigration experience?

N.T: We were living a neighborhood that only Uighurs lived, so in the
neighborhood we all knew each other, but the school was diverse, there are mostly
Chinese children, and there are very few Uighurs, so mostly I feel isolated in
school and didn’t really enjoy going to school but when I came home and playing
games with my kins and peers in our neighborhood, it was highlights of my day.
There was a little canal in front of our house. We use the tree barks like they were
ships which could take us somewhere else, and also skittles was very popular
among us. My mother always upset with me because I was always in the streets,
playing, running, etc. I had two siblings back in Kashgar which I was responsible
for their care, but often I forget them because I was always get lost in games Well,
I was a child so I constantly played games on the streets; I remember that my
mother gets furious with me because I never came to home from playing. My
sisters were too small, she put me in charge to nurture them, but all I could think
of was playing. We were living a neighborhood that only Uighurs lived, so in the
neighborhood we all knew each other, but the school was diverse, there are mostly
Chinese children, and there are very few Uighurs, so mostly I feel isolated in
school and didn’t really enjoy going to school but when I came home and playing
games with my kins and peers in our neighborhood, it was highlights of my day. I

really miss those days now, I wish we could live freely in Gulca so we never have
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to leave there. I remember my father was arguing with my uncle about the small
workshop which he built as an extension to the house. My uncle wanted to run his
business in that small workshop, and my father wanted to be the part of his

business.

The daily-life change that came with migratory experience
I.C: In what ways your life has been changed after you immigrate?

N.T: Well, when we arrived in Afghanistan, I lived with my parents for a while,
but after that they married me with my husband; he was also in our immigrants
group, and this changed my life forever, I never wanted to marry but the
conditions in Afghanistan was hard to cope with, we were poor, all the men in our
immigrant group start from zero economically and as the eldest of the family, my
parents find the solution by wedding me. After 2 years of marriage I had my
firstborn, a boy. I didn’t go to any school or any kind of education. Maybe, if |
hadn’t got married back in Afghanistan, I would go to school in Turkey like my
sisters did, and or work in the positions that government provided for us, if I don’t

have to look after a toddler.
[.C: What did you feel about resettling in Kayseri?

N.T: Well I feel happy, sure the house and the surroundings look unfinished, but it
felt powerful to have a place that only belongs to us. There were around 60
houses, back in Afghanistan, my family and my parents were living in the same
property, but now we have separate houses. We named our site after the Hodja
Ahmet Yesevi, who has great importance in our history. After a while, the named
had officially accepted by the municipality, and now the neighborhood known as
Hodja Ahmet Yesevi neighborhood. Actually, Hodja Ahmet Yesevi is an
important figure in Islamic and Turkic history, not only for us and this situation is
the first prove why Turkey is the best option for us resettle, we were living in a
site that belong to us and we could honour our cause by naming it after a person

who meant great deal to us.

The spatial memory and perceptions
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I.C: Do you remember the places you live in before you came to Kayseri?

N.T: Back in Gulca, we live in a single-storey house which has a courtyard as an
intersection area for all the rooms. We were living in a house where my parents,
my uncle and his family were included, and all the neighborhood was living in the
same way....We weren't related through bloodline, but all of us were a
community that belongs to one nation. There was an addition, we call it “supa”,
the houses in Afghanistan or Turkey don’t have a kind of addition. It was like a
small porch in front of the kitchen, or the main room, inside the courtyard. My
mother mostly spends her time on that supa, preparing food. The toilet was in the
courtyard, and there was also a cellar. Courtyard was opening to a very narrow
Street, if I wasn’t on the streets to play with my friends, then the courtyard was
the second place where I was at most of the time. There was an apple tree in the
middle of our courtyard, and some veggies that my mother grew. I remember that
Chinese kids were mocking with us in school but the problem was much bigger
for the grown-ups, my father was a teacher in an elementary school but the salary
was much less than the Chinese so he and uncle started a business to support the
family. They built a small workshop in our courtyard to fix the broken clocks as a

second job.
[.C: What was your first impression when you first came to Kayseri?

N.T: It was around winter when we first came, everywhere was white under the
snow and also quiet cold that we couldn’t get warm until morning. I thought we
came to a place which is spotless and neat. Back in Afghanistan, I find it hard to
fit in with the community in which there, because we were not speaking the same
language and also I knew that we aren’t permanent in there, but in our first night
in Kayseri, I heard the radio, there was a man who was singing, and I could
understand it. Turkish and Uighur language is not the same but not entirely
different, so it is possible to communicate. That song came from the radio made

me feel like it welcomed me and feel belong.
I.C: Could you describe your first house in Kayseri?

N.T: It has 2 bedroom, 1 common room, a kitchen and a bathroom. It thrilled me

to live in a place like this; it was very modern comparing to Afghanistan and
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Gulca. Houses were built as a twin block. Between every twin block there were

approximately 10 meters,
[.C: Where did you stay when you came in Kayseri?

N.T: The local authorities placed us into 3 hotels when we first came, we stayed
there for about 6 months until our homes were ready. Municipality, built houses
for us, with the financial aid that provided from the U.N. Actually, I don’t
remember what [ did, before we settle in our home but, mostly we were taken
language courses. But I remember that it thrilled me to leave the hotel when we
moved out. Hotel rooms were clean and comfy but still, it didn’t feel like home.
When we first move into our homes, there was nothing around. It was kind of far
away from the city center, and the nearest neighborhood was 15 minutes away on
foot. Houses were smell concrete, had two bedrooms and a one common room.
The thing I like the most about our houses, that the toilet was inside the house,
that was a happy change for me. Every family granted a house, I don’t know the
exact number of the houses but it was around 60 houses and all of them were for

us, Uighur immigrants.
I.C: How did you furnit your houses?

N.T: We brought some mattress and quilt with us.

Adaptation process
I.C: What was the major difference between Kayseri and your homeland?

N.T: I remember that the house across the Street was huge, it was my friend’s
home. When I was little, me and my mother were visiting them quiet a lot, while
our mothers were doing their daily chores, gossiping with each other, and we were
playing house. There was an empty storage in that house which was newly
structured because they need a room for their supplements. My friend’s uncle was
about to get married, and his spouse had a lot of things as a dowry. For us, that
storage was the headquarters of our meetings. We claimed it as it was own, one
day I would be the owner of the house and my friend portray the guest role, and
the next day we change our roles..... There was a pot in the middle of the

courtyard full with roses, I still remember that smell, it was the best thing about
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that house, and the mother of my friend made jam from the pedals of that roses.
To this day, it was the most delicious thing that I have ever tasted. When we came
to Turkey, the houses were built on a place which was garden like. After a while, I
planted some rosewoods, but still the taste of that jam is something that I haven’t

been able to achieve.
[.C: What is the meaning of a home in your perception?

N.T: Home means unity to me. A place to live in with my family. It reminds me

of our home in our neighborhood, our garden.
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Nurayla Yilmaz, 17/11/2018

Personal information and background
[.C: Where are you from?
N.Y: We are of Uyghur origin, we came from East Turkistan in Kayseri in 1965.
I.C: How did you end up living in Kayseri?

N.Y: For many years, the oppressive Chinese rule ruled in Turkistan. My father
and a few other elders came together and said that they could no longer live there,
and that we should go like those who went before us. Eventually, we left the

country on a winter day with a group of about 300 people.
I.C: Could you share your memories on the journey that leads you here?

N.Y: Honestly, I can't remember much. The times we left were too small. I
vaguely remember the neighborhood we lived in and the games we played. We
had a house with a courtyard, with a rosewood in the middle. What I remember
about those days was usually the worried and frightened facial expressions of my

parents, except that everyone's mood was more or less anxious.

The daily-life change that came with migratory experience
I.C: How was your life before this immigration experience?

N.Y: I was only a child back then, it is hard to define. I remember playing games
in our courtyard with my sister. My older sister had thought me how to make a

wooden boat, ordinary child stuff basically.
I.C: In what ways your life has been changed after you immigrate?

N.Y: After I came to Kayseri, I started school, other than that, the games we
played changed. The children here did not know our games, they were actually
similar games, but our thymes were different. For example, there was the five
stone game here, but the way we played was different. When I came to Kayseri, I
was more free, I could not travel as much as I wanted in Afghanistan, I had not
even left my neighborhood there, but I traveled around in Kayseri more

comfortably.
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[.C: What did you feel about resettling in Kayseri?

N.Y: I feel glad.

The spatial memory and perceptions
I.C: Do you remember the places you live in before you came to Kayseri?

N.Y: Before we came to Kayseri, we lived in Afghanistan, the place where we
stayed was a dirty, dirty neighborhood. We lived in makeshift houses, buildings
that looked like ruins.

[.C: What was your first impression when you first came to Kayseri?

N.Y: it thrilled us to have our own home after living in the hotel for around 6
months. Obviously, it was good at the hotel, but we were all visitors at the hotel,
and I recall moving with great joy into our own homes. Some time later, the
empty place became a spot in his garden where we were playing. We still lived
there before I went to study in Ankara and after I graduated, I was called to Bolu
where [ would meet and marry my husband. My parents also left the district a few
years after I married, but the workshop for my father's business continued in our

house.
I.C: Could you describe your first house in Kayseri?

N.Y: The houses we moved to had just been completed, even the concrete did not
seem to dry, the humidity and odour were mild. In my child's eye, the house
seemed too huge; it was lined in pearls on a wide field. The first thing everyone
did when we move into our houses, was building a Wall for our gardens. It
thrilled everyone to have a garden. Turns out, most of us brought some vegetable
seeds with us when we migrate, and we planted those seeds into our garden.
Suddenly, the atmosphere had become a lot more welcoming. We are very fond of
cuisine culture, and the local people in Kayseri didn’t know our vegetables, so,
after spending months in hotels, and eating local meals, we were thrilled finally

eating something we craved for.
[.C: Where did you stay when you came in Kayseri?

N.Y: We stayed in a hotel for 6 months. It was very near the Castle.
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I.C: How did you furnit your houses?

N.Y: My sisters and I shared a room, we didn't have much furniture; we saw items
like sofa and sofa here for the first time. A few years after settling in the house,
my father bought a wooden sofa set for our local guests to sit, only guests would

sit, but we could not sit.
I.C: What was the major difference between Kayseri and your homeland?

N.Y: All of us built walls for our garden, we planted vegetables, trees to those

gardens.
[.C: What is the meaning of a home in your perception?

N.Y: I think of our home in the neighborhood. Here after, I lived in a variety of
houses, bigger, cleaner, or useful, but when I said home, that was the first place
that came to my mind. A home must include a garden. Over the years, our home
in the neighborhood has become very neglected. It does not give me my old
feelings when I see it now, but that house was like heaven in the first years we
came. There were great difficulties and misery in that house. Not all my memories
are full of happiness, but it was a place that belonged to us for the first time. It
was a place in its garden where we played games, worked, ate fruit from its tree. It

was ours.

Adaptation process
I.C: How did you adapt into your new situation?

N.Y: Until we settled in our homes, we were mostly on our own; we took a tour
with my sisters in the city square, but we could not go too far, and the people we
met were our fellow countrymen. After a while we moved to the houses, we also
started school, we had local friends there; we had a little difficulty at first because
we were not speaking Turkish, but when we learned the language in time, we
made friends; we went to each other's homes. I can say that we had an easy

getting used process.

[.C: What have you been through while adapting Kayseri? Did you get any help

from locals?
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N.Y: I remember a folkloric dance Show at the city square. It was almost 2 weeks
after that we came to Kayseri. We were living at the hotel, and our hotel was very
close to it. It was the first time that we have left our hotels since we came; I was
very exited to see the people, the streets. As a child, it was a very fascinating
event; our elders dressed up our traditional clothes and played our traditional
music, there were dancers in the middle and around them there were lots of people
whom have been watching the Show. I remember feeling very proud as I stand by

among those people while they were getting exited about what they see.
How did you interact with the locals?

N.Y: When we first came, father worked in open-air cinemas in Kayseri, but after
that he started his own business. He was repairing the mechanic watch. First, he
was using living room, but it caused a lot of problems, like my brother were
playing with his tools, my mother’s companies during day, and also his customers
were coming to our home, etc. So he turns the porch into a workshop. At first the
customers were only from our neighborhood, but in time there were also
customers from neighboring settlements. Suddenly, we had strangers that were
coming to our home and my mother wasn’t comfortable with his office being a
part of our living room, and also, our living room was also small for us. So, father
built a separate room in the garden, and they demolished the wall between his old

office and living room to widen it.
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Mabhinur Giingor, 13/03/2019

Personal information and background
[.C: Where are you from?
M.G: I am from Kashgar.
I.C: How did you end up living in Kayseri?

M.G: When I was little, my family immigrated first to Afghanistan and then to
Kayseri with a large group to get rid of the oppressive rule of China over us

Uighurs. I lived in Kayseri until 1986 and have been living in Istanbul ever since.
I.C: Could you share your memories on the journey that leads you here?

M.G: I know I was born in Kashgar, what I remember about there are no coherent
memories, | remember my sister rather; she played games for us. I remember
Afghanistan better; we lived there for about 4 years, I even learned their language
playing with other children on the street, but I don't even remember the language
now. Our life in Afghanistan was very difficult. We were staying in a different
neighborhood, the house we stayed in was a large 2-storey house with a courtyard,
but they rent a room by room to different families. We, my mother, father, sister,
me, and my brother were staying in a room. I hadn't started school in Afghanistan
yet, my father used to repair mechanical tools, sewing machines and watches. I
would sit next to him and watch him work. Our neighbors were people from
different places like us, but I remember little about them. I knew we were not
permanently in Afghanistan; I missed the house before I went home; I remember
this feeling very well. There was a terrible house we live in, we've always talked
about then was a better home, we went to Turkey last day of the final; it was

almost like a feast day.

The daily-life change that came with migratory experience
I.C: How was your life before this immigration experience?
M.G: I don’t have any memories of our homeland.

I.C: In what ways your life has been changed after you immigrate?
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M.G: The biggest change was that we had a home of our own and started school.
Apart from these, we were more comfortable than Afghanistan. I have seen a lot
of things I have never seen before in Kayseri, a neat city, high-rise buildings,
modernly dressed people. Looking at it like that, I can say that everything has
changed, but we were children back then, we were adapting without

understanding what had changed.
[.C: What did you feel about resettling in Kayseri?

M.G: We were happy that we would have a home, and my father had said that we
would start school after we settled in our homes, and I was excited to move into
our house because I was eager to go to school. I was a little disappointed when we
first came to the neighborhood; the houses seemed to stand in the middle of the
grounds, there was a fairground a little farther away, but the houses looked very
lifeless. After we settled in our house, we worked with heart and soul. The men
built garden walls around the house, so it was our garden now. The women
planted vegetable seeds and flower seedlings in the garden. My father brought
apple tree seedlings from the city center, we planted it together at the garden
entrance; | told anyone, but that tree was my tree. I would water my tree every

morning.

The spatial memory and perceptions
I.C: Do you remember the places you live in before you came to Kayseri?
M.G: I remember the house we live in while we were in Afghanistan,
[.C: What was your first impression when you first came to Kayseri?

M.G: We went on foot or on donkeys going to Afghanistan, but we came by plane
when we arrived in Turkey. The first time I saw planes come on such a journey to
Turkey, and he impressed me a lot. We first came to Ankara and then to Kayseri
by bus, and I thought we had come to an enormous place. Since it was winter
time, everywhere was covered with snow, wide and long streets, modern
apartments. People were very, very different in Afghanistan with their clothes and
looks. I was happy that we came to such a place, Kayseri would be a new

beginning for us. Over the years, I lost ties with Kayseri, and when I finished
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university, it was an impersonal city that I wanted to leave. Now, when I come to
visit my family, I don't know Kayseri at all, streets, avenues, everything seems to
have changed, I even have difficulty finding an address. Even the neighborhood
seems to have changed a bit, I cannot see the old atmosphere. When we first
arrived, they put us in a hotel; it was a hotel close to Kayseri Castle. I saw the
castle and was very impressed. An elder told me the history of the Castle. In the
past, people lived in places surrounded by gigantic walls and built these great
walls to protect them from enemies and strangers. Maybe that's why for a very
long time, I think until I started middle school, I couldn't go to Kale at all, it was
both scary because of its size and splendor, and I thought we were not wanted
there because we were foreigners. If only we had such a pen in Kashgar, I

thought, maybe then we wouldn't have to come here too.
I.C: Could you describe your first house in Kayseri?

M.G: When we first move into our home, my mother immediately midget the
garden and planted the seeds she brought with her from Kashgar. I always prefer
Uighur food over Turkish food, and it was a very long time since we had any, so
the first meal my mother made with the vegetables from our garden was very
memorable. To this day, I still plant those vegetables to my garden, our meals
aren’t taste the same without our vegetables. The one thing that I always
remember that the sight of my brother when he was falling from the tree, I was to
take caring in him but I also need to study, so I let him play in the garden, and I
sat in front of the window to look out for him while I was studying, and the next
thing I see that he was swinging from branch, he was around 4 years old and by

the time I get up from my chair; he was already fallen.
[.C: Where did you stay when you came in Kayseri?
M.G: We stay at a hotel for 6 months.

I.C: How did you furnit your houses?

M.G: My father bought two armchairs for his local customer, since they aren’t
familiar with our furniture. Those armchairs were too precious, and we weren’t
allowed to sit on them actually, we only used them if we had guest who were

locals.

I.C: What was the major difference between Kayseri and your homeland?
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M.G: I don’t remember Kashgar fully, so I can’t answer this question truly.
[.C: What is the meaning of a home in your perception?

M.G: When you grow up in a house with a garden, frankly, houses without a
garden do not feel like home. I lived in the neighborhood until I left Kayseri, then
I changed many houses where I settled in Istanbul, and I could adopt none of them
as if they were my home. Now we finally have a house with a garden, but now we
are old too, it is tiring to deal with the garden's work. I prefer to live in an
apartment house with a garden. I can't own apartment type houses, it feels like we
are using the same house with several families, someone downstairs, someone
upstairs, noises and noises from neighboring houses, but the garden house is not
like that. It has its own land, no one else can even enter your garden, home means

a place of my own for me.

Adaptation process
I.C: How did you adapt into your new situation?

M.G: After we settled in our home, me and my two sisters started to Siimer
Elemantary School. The school was in Yeni Mahalle neighborhood, which was
nearby. Winter in Kayseri was rough, I remember when walking to school; I was

walking in a snow which height was around my waist.

[.C: What have you been through while adapting Kayseri? Did you get any help

from locals?

M.G: I was going to elementary school in Yeni Mahalle when we came, and we
didn’t know the language. So I have to study a lot to keep up with the class, but
our home was always crowded, so when father built a separate room in the garden
for storage, I used that room to study but still had to deal with my brothers. So we
make an agreement the room was belong to them when I was at school, and when

I come back, it was mine.
I.C: How did you interact with the locals?

M.G: for me, it was mostly school that I make friends with locals for the first

time.
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Hiirmet Unal, 28/04/2019

Personal information and background
[.C: Where are you from?
H.U: I am Uighur, from East Turkistan.
[.C: How did you end up living in Kayseri?

H.U: We left home when I was about 2 years old. After living in Afghanistan for
a while, we came to Kayseri. When we came to Kayseri, | was about 6-7 years

old.
I.C: Could you share your memories on the journey that leads you here?

H.U: I hardly remember, but my mother always tells us the story of how she had

to protect us from the cold that took lives of infant children.

The daily-life change that came with migratory experience
I.C: How was your life before this immigration experience?
H.U: I was very little, so I could not remember.
I.C: In what ways your life has been changed after you immigrate?

H.U: starting school was a big change, but I think biggest change was that we get
to opportunity to blend in life like normal people. That is something I don’t think
we have a right to do if stayed in Kashgar.

[.C: What did you feel about resettling in Kayseri?

H.U: I wasn’t aware of our circumstances, but I was happy.

The spatial memory and perceptions
I.C: Do you remember the places you live in before you came to Kayseri?

H.U: I remember a bit of Afghanistan, we lived in a crowded house, my brother, a

younger of mine, was born there. I thought it was my doll at first, and I remember
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being so fond of it. When I think of Afghanistan, yellow-sepia colors come to my

mind, [ remember old landscapes covered in dust.
[.C: What was your first impression when you first came to Kayseri?

H.U: There was a great wave of excitement in everyone. Since we will come to
Kayseri, I did not fully understand, but I was sharing their feelings. They spoke it
we got rid of all together, a much better life awaits us now, I was not sure what
exactly we got rid of, but it was obviously a scary thing. Kayseri was freezing, it
was huge; it was scary to me, the enormous buildings seemed to be collapsed on
us, I couldn't understand why my parents were so happy, but I was happy because
they were happy. We would have a permanent home. We stayed at the hotel for
the first few months, my two older sisters went out for a ride, I wouldn't want to
go with them, I would stay at the hotel with my mother, I would take care of my
brother. The city was scaring me, my sisters used to tell a different story every

day, after coming back from the outside, I would listen to them.
I.C: Could you describe your first house in Kayseri?

H.U: The first time we move into our home, they were on soil, there wasn’t any
settlement in sight, we could see only the fair center. It was kinda look like a
deserted place. The houses were like it was in the middle of nowhere, there was a
neighborhood nearby, and a fairground, but I was glad we had a house because
there were empty spaces where we could play games, I wouldn't play games
outside during our stay at the hotel. It was our own garden when we moved to the
neighborhood, but it was not scary to play on the streets, there were few cars, we
could run and play as we wanted. As all Uyghurs, we were living in the same
neighborhood, and there was no one to be a foreigner to. Years after we moved,
they put another group of people homeless because of the earthquake in vacant
houses in the neighborhood, until then there was no one else in the neighborhood
except us. After living in a single room in the hotel for a long time, when we
became our home, I and my two sisters stayed in one room together, it thrilled us
as the years went by; the house felt small, but it was a radical change to have a
separate room. My brother was lying in the living room, he did not have a room of
his own just like us; he used the large room which was his living room by day and
his room in the evening, but at least he could be on his own while sleeping at

night. I was very fond of our pool in our garden,